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Introduction

Background

Center for Peace and Development (CPD) has initiated a two years(2006-07)
projecttitled “Reducing Sectarian ViolenceThroughInterfaithDialogue and
Promoting SocialHarmonyin Balochistan’ with the financial support from British
High Commission.

The project is initiated in five districts of the Province including Quetta, Loralai,
Mastung, Sibi, and Naseerabad. A number of project activities have been planned
which essentiallyaredialogues and discussions among stakeholdersincluding but
not limited to; religious scholars, political representatives, public administrators,
law enforcement agencies,journalist fromprint and electronic media, lawyers,
civil society activists, students and teachers. Before doing planned activities, the
management of CPD wants to know causes of sectarian violence through a research
study. Finding of this study would form basis of discussions that differentplanned
activities will embark.

Objectives of the Study

Detailed terms and reference of thestudy (Annex 1) identifies its following
objectives.

“The research will unleash underlying causes of sectarian violence and present
action oriented solutions, especially with reference to the project, to resolve the
issue.”

Methodology

Sectarian violence is not a straightforward issue. It has global, regional and local
milieu. There is neither a single cause nor solution to it. To arrive at some
sagacious conclusions, the issue has to be investigated at macro and micro level
from different dimensions: societal, legal, political, economical and religion.

Researchers provided an elaborated research proposal against ToRs of the study
(Annex 2). Following is description of the methodology applied to collect
information and data for purpose ofthestudy.

Step 1 A large number of books, newspaper articles, magazines and web
pages(Annex 3)were reviewed to understand macro dimension of the issue and
ripple effects of those historical events that have shaped situation as of today.
This material is analyzed to draw international, national, and regional context of
the issue. Learning from literature review helped designing focus group discussions
albeit literature review continued till thesubmission offinal report.

Step 2Multiple focus group discussions with groups of different stakeholders
were held at Quetta, Loralai, and Naseerabad. Participants of focus group
discussions wererespected names in their respective professions.
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Step 3Opinion of about300 people from different segments on sectarian
issuesis collected through a questionnaire(Annex4)designed from findingsof
focus group discussions held earlier. Questionnaire was pilot testedbefore
administration.Through this questionnaire, voice of general public is included in
this study.

Step4 Information and data collected from above steps is analyzed,
qualitatively and quantitatively. Conclusion of the study is drawn and
recommendations, especially with reference to the project,are made accordingly.

Sampling Design

To enhance validity ofthe findings, it was decided to include as many stakeholders
as allotted time and resources permit. As the project is initiated in five districts,
three-Quetta, Loralai, and Naseerabad-are deliberately selected for focus group
discussions. Loralai is predominately a Pushto and Naseerabad a Baloch dominated
areas. Quetta is multiethnic area where Shia population is more than any other
area in the Province.

For focus group discussions, different interest groups were identified that includes
lawyers, journalists, politicians, religious scholars, public representatives, public
administrators, police, civil society activists and organizations, students, and
teachers. It was decided that representatives from similar interest group would be
invited on a single focus group discussion. As an instance, police, lawyers and
public administrators could be grouped together though nomenclature of grouping
had flexibility to accommodateground realities.

The essence of focus group discussions was used to prepare questionnaire that is
administered in Quetta. Response received from300 respondents is analyzed in
comparison to findings from the focus group discussions.

Limitations of the Study

1.Focus group discussions were held in three districts and the questionnaire in
one district.

2.Questionnaire could only be administered in Quetta due to time limitations.
Many people were reluctant and refused to fill the questionnaire that
reduced the number of questionnaire got filled.

3.Different causes of interfaith conflicts are ranked according to responses
received and could not be weighted due to qualitative nature of responses.
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Flow of the Report

This report isdivided into three major sections.

Section 1 gives background of the study, its objective, methodology, limitations,
and flow of the report.

Section 2 gives background information of sectarian conflicts; religious difference
between two sects, origin of Shia Sunni conflict and its history in subcontinent,
recent past incidences that widened the gap between two sects, national context
of the problem, different sectarian organizations operating in Pakistan and local
context.

Section 3 presentsdetails offocus group discussions held in three districts and its
key findings.

Section 4 gives findings from the survey through questionnaire.

Section 5 gives conclusion and recommendations of the study.



4

The Shia-Sunni Conflict in Historical Perspective1

Origins and Evolution of Shia-Sunni Conflict

Since the very beginning, the Shia-Sunni sectarianconflict has been one of the
major characteristics of Muslim history. Different factions in the respective Muslim
societies have also closely interlinked it to the struggle for the acquisition of
political power. It is this very fact that led Syed Amir Ali to remark in his famous
book, The Spirit of Islam: "Alas! that the religion of humanity and universal
brotherhood should not have escaped the internecine strife and discord; that the
faith which was to bring peace and rest to the distracted world should itself be
torn to pieces by angry passions and the lust of power." At the centre of sectarian
strife has been the Shia-Sunni conflict. Immediately after the passing away of the
Prophet of Islam, a division emerged on the question of succession. "A small group
believed that such a function must remain in the family of the Prophet and backed
‘Ali’, whom they believed to have been designated for this role by appointment
(ta‘yin) and testament (nass). They became known as his ‘partisans’ (shi‘ah) while
the majority agreed on Abu Bakr on the assumption that the Prophet left no
instruction on this matter; they gained the name ‘The People of Prophetic
Tradition and consensus of opinion’ (ahl al-sunnah wa’l-jama‘ah)." The Shias
believe that "the spiritual heritage bequeathed by Mohammad devolved on Ali and
his descendants" and hence, they "repudiate the authority of the Jama‘at (the
people) to elect a spiritual head, who should supersede the rightful claims of the
Prophet’s family. … [T]herefore, Imamate descends by divine appointment in the
apostolic line."

Besides the political dimension, there also existed a difference of opinion about
the merits and functions of the successor to the Prophet. "Sunni Islam considered
the Khalifah to be a guardian of the Sharia‘h in the community, while Shi‘ism saw
in the ‘successor’ a spiritual function connected with the esoteric interpretation of
the revelation and the inheritance to the Prophet’s esoteric teachings." In contrast
to the Sunnis, the institution of Imamate is fundamental to the Shia Islam. "The
Imam, besides being a descendant of the Prophet, must possess certain qualities—
he must be Ma‘sum or sinless, bear the purest and most unsullied character, and
must be distinguished above all other men for truth and purity." Whereas, the
Sunnis believe that the "Imamate is not restricted to the family of Mohammad. The
Imam need not be just, virtuous, or irreproachable (Ma ‘sum) in his life, nor need
he be the most excellent or eminent being of his time; so long as he is free, adult,
sane, and possessed of the capacity to attend to the ordinary affairs of State, he is
qualified for election." Later, both the Shia and Sunni schools further split into
several sub-sects on different issues related to succession, interpretation of
scriptures and political theory of Islam. "The Church of Mohammad, like the Church
of Christ, has been rent by intestine divisions and strives. Differences of opinion on
abstract subjects, about which there cannot be any certitude in a finite existence,
hasalways given rise to greater bitterness and a fiercer hostility than ordinary
differences on matters within the range of human cognition."

1 “Sectarian Conflict in Pakistan– A Case Study of Jhang” by Mukhtar Ahmed Ali
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In general, the Sunnis continued to support the established authority of Ummayads
and Abbasides, though the "laterSunni jurists accepted only the first four caliphs
as full embodiments of the ideal of caliphate." However, the Shias kept on
challenging the legitimacy of different caliphates for most part of the Muslim
history. "While other schools have preached submission to rulers even if they are
corrupt and oppressive, Shi’ism has preached resistance against them and
denounced them as illegitimate. From the outset, Shi’ismhas opposed oppressive
governments."

The Shias, however, enjoyed political power in the fourth century under Buyides,
who controlled all of Persia and wielded power in Baghdad, and later under
Fatimides. Amongst the Shias, the "Isna- ‘asharias alone, the followers of the
saintly Imams, who reprehended the use of force, and who claimed and exercised
only a spiritual dominion, maintained an attitude of complete withdrawal from
temporal interests, until Shah Ismail, the great Safavi monarch, made Isna-
‘ashariaism the State religion of Persia." Under Shah Ismail, a vigorous campaign
was launched to convert the majority Sunni population to Shiaism. Consequently,
one of the "major developments during the Saffavid reign was the end of the
mutual toleration between Sunnis and Shias that existed from the time of the
Mongols. The common form of Saffavid abuse was to curse Abu Bakr and Umar for
having ‘usurped’ Ali’s right to be caliph. The hatred served two purposes: it
reinforced Shia sectarian identity as it underlined Persian against Arab ethnicity.
Another development was the Shia rejection of Sufism andconcentration on law
and the external observances of religion and ritual." Besides other factors, these
anti-Sunni policies of Safavides were responsible for their deteriorating relations
with theneighboring powers such as Mughals in India, Ottomans in Turkey and
Uzbeks in Central Asia.

Sectarian conflict in the Indo-Pakistan Subcontinent

Fearing persecution by Ummayeds and later Abbasides, some of the Shias had
moved to the distant parts of the Muslim Empire. Sizeable Shia communities had
been established in Punjab and Sindh after their conquest by Muhammad bin
Qasim. Under the early Abbasides, the governor of Jhang, Umar bin Hafas, was a
clandestine supporter of Fatimid’s movement and it was under him that the
Batinya influence spread into the areas between Shorkot and Sindh. Later, one of
the Shia branch, the Karamata, was able to set up its independent dynasty in
Multan. The Karamata had established contacts with the Fatimides in Egypt and
continued to rule Multan and surrounding areas, which included parts of Jhang,
until Mahmud Ghaznavi defeated and destroyed their "heretical" dynasty. With
this, the Karamata movement was wiped out in the Indo-Pakistan context, as it
could not survive the loss of political power. However, it left a deep religious
imprint on the local population. This is one of the reasons why even today southern
Punjab inhabits a sizeable Shia population.

In southern India, the Bahmani and Adil Shahi dynasties,this ruled for quite some
time and acted as a bulwark against Marhattas, professed Shia doctrines. These
dynasties were brought under the control of Mughals under Aurangzeb (d. 1707),
which opened the way for the rise of Marhattas. Aurangzeb was allegedly hostile to
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the Shia dynasties, largely because he considered them heretical. As the Shia
dynasties were receiving support from the Safavides of Iran, who were hostile to
the Mughals, he had made an offer of alliance to Bukhara on the ‘principle of Sunni
solidarity as the basis of Mughal-Uzbeg relations’.

The weakening and disintegration of the Mughal Empire, after the death of
Aurangzeb Alamgir, paved the way for a qualitatively different era in the Muslim
history of the Sub-continent. The new era witnessed, on one hand, the onslaught
of the British with both colonial and western agenda and, on the other, the rise of
Marhattas and Sikhs. Meanwhile, the early successors of Aurangzeb had come
under the influence of their Shia courtiers, the Sayyids of Barha.

It was in response to these developments that Shah Waliullah (1703-1762) started
his reform movement to reassert Islam in "two directions: against internal decay,
and against external threat or domination." Another was the Wahabi movement of
Muhammad Ibn ‘Abd al Wahhab (1703-1787), which started in Saudi Arabia, but had
agreat impact on the religious scene of India. "It was puritanical, vigorous, simple.
Its message was straightforward: to return to classical Islam." Both these
movements played a major role in the making of today’s religio-political scene of
India and Pakistan.

The Wahabi movementemphasized essentials, preached reverting back to the
original sources of Quran and Sunnah, and rejected many of the innovations and
cultural adaptations made over centuries in the Indian context. It was vehemently
opposed to the Sufi tradition and other divergent schools of thought such as
Shia‘ism. Essentially, this movement was exclusionist, and far less tolerant and
accommodative of divergence, heterogeneity and variations in religious matters. It
lambasted the corruption and laxity of the Muslims’ attitudes and rejected the
accommodations and cultural richness of the medieval empire. Its sole emphasis
was on the classical law, which, in the view of its champions, was the sum and
substance of the faith. They stood for the most rigid Hanbali version, which
rejected all innovations, made through the intervening centuries. Everything else
was superfluous and wrong.

The origins of the Wahabi movement in India can be traced back to the jihad
movement of Syed Ahmad Brelvi (1786-1831) against the Sikh regime in Punjab.
Given the puritan emphasis of some of its leaders and their leaning towards the
extremist doctrines of scholars based in Najd (Saudi Arabia) and Yemen, this
movement "got stuck in the quagmire of sectarian differences." It happened
particularly after the death of Syed Ahmad Brelvi and Shah Ismail, Shaheed, who
had strictly remained within the Hanafi School. The successors of Shah Ismail
distanced themselves from the Delhi school. It led to an increase in the influence
of Najdi and Yemeni schools within the movement. Consequently, followers of the
movement began to be dubbed as "Indian Wahabis". The English also contributed to
their portrayal as "Wahabis" because it facilitated them in taking strict action
against them. The result was as expected. The Muslims in general, who were
strongly opposed to "Wahabis" in view of the excesses they had committed in Najd,
disassociated themselves from the movement. It was, despite the fact that many
leaders of the jihad movement werenot blind followers of Muhammad Ibn, ‘Abd al
Wahhab to warrant the term "Wahabi" for them. Given their extremist credentials,
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however, the term was widely accepted and is still used in Pakistan for the people
with similar puritan views. They are also called Ahl-i-Hadith.

Shah Wali Ullah, however, started the most significant reform movement, in the
18th century. Like Wahabis, Shah Waliullah strongly condemned the corrupted Sufi
customs and practices, but he was a Hanafi and his version of purified Islam was
not completely rejectionist. He himself was a Sufi. He tried to postulate an
interpretation of Islam that would coalesce into a purified Sufism with a purified
Sunnah. His Islam was, therefore, flexible, more comprehensive and richer as
compared to Wahabis. For instance, he embraced and enlivened all the schools of
law in his new amalgam. The Shah Wali Ullah’s movement latercrystallized into
the Deoband movement, founded by Maulana Qasim Nanotawi, in the then United
Provinces of British India in 1867. In 1857, Maulana Nanotawi had actively taken
part in the rebellion against the British. Through the Deoband movement,
however, he and his colleagues sought to achieve their goals through peaceful
resistance. The goal, under the circumstances, was nothing but cultural and
religious freedom and political independence.

In the following years, the Deoband movement adopted the attitude of peaceful
resistance and non-co-operation towards the British. They refused to learn the
English language and modern knowledge, andemphasized Arabic and teachings of
Islamic classics. In religious terms, the Deoband movement continued to largely
profess Shah Waliullah’s teachings with puritan emphasis. Originally, the Deoband
school had a policy of non-involvement into sectarian controversies, but later,
especially under Maulana Rashid Ahmad Gangohi, the Hanafis became divided into
rival groups. Among others, it was because Maulana Gangohi had condemned "the
annual gatherings at the tombs of saints as well as the prevalent rites of fatihah
and milad". These differences were a manifestation of dissatisfaction of the
Deoband school with the things as they existed and its determination to improve
them. Its aim was to resuscitate classical Islam, and to rid the Muslims of the
theological corruption, the ritual degradations and material exploitation to which
they had fallen prey since the British occupation. To many of the Hanafi Muslims,
this sounded too rigid and unrealistic an agenda to reconcile with.

The puritan emphasis of Wahabis and Deobandis generated tensions among
Muslims. The followers of Sufi Islam did not accept the puritan emphasis which, in
their view, amounted to renunciation of mystic conception of Islam. It was,
however, Maulana Ahmad Raza Khan (1856-1921) who founded the Brelvi school by
setting up a madrasa at Breli in the United Provinces. Unlike the puritans, the
Brelvi school expressed and sustained "the social and religious customs of a
decadent people: the civilization, or lack of it, into which India fell after the
feudal Mughal culture had succumbed and before a new culture arose under the
imperial British penetration." Meanwhile, Lucknow had become the centre of Shia
activism. The confrontation between these schools later spread to the whole of
the Indo-Pakistan Sub-continent. In particular, it resulted in increased incidents of
Shia-Sunni violence. Later, however, the emergence of Amada movement, whose
founder, Mirza Ghulam Ahmad, claimed to be the prophet, prompted a unified
reaction from all of the above mentioned schools. The Ahmadis, who are also
called as Qadianis and Mirzais, were declared non-Muslims by all of the above
groups. This declaration was formulated on the basis that they do not believe in
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the finality of the prophethood of Muhammad. This controversy overshadowed the
differences among the rest of the sectarian groups for decades until they were
formally declared non-Muslims through a Constitutional Amendment in Pakistan in
1974.

The nature of Shia-Sunni violence under the British was radically different than it
had been under the earlier Muslim empires or caliphates. Previously, it was always
a conflict either between the established Sunni authorities and anti-status quo Shia
denominations (that is, Ummayeds/Abbasides vs. followers of Fatimides) or
between the Sunni and Shia dynasties or caliphates (that is, Mughals vs. the Shia
dynasties of Deccan and Abbasides vs. Fatimides in Egypt). Under the alien rule of
the British, the conflict declined to the communities’ level, involving the general
public and theologians alike in sectarian violence. The role of the government was
limited to that of arbiter, enforcer of law or manipulator, if so required, in the
larger colonial interests. However, the state was secular and largely
unrepresentative and, therefore, the use of sectarian idiom was limited to the
purpose of self-identification.

The problem of sectarian conflict in the post-independence years can beanalyzed
both in terms of the continuation of old historical pattern with certain new
characteristics and, as a direct consequence of crises of identity and governance in
Pakistan. The idiom and rhetoric of sectarian conflict is similar to the past but
most of the issues, besides the socio-political context, are completely new. For
instance, the restoration of Fatimids to the caliphate, which was the case
historically, is no more an issue, though the new issues too, are intimately linked
to questions of identity and power politics. Notwithstanding the fact that most
often the sectarian agendas are the product of local contextual realities, the
significant bearings of the changing character of state, the socio-political context
and international environment can not be downplayed. It may be noted that the
political discourse at macro level has revolved around the issues of Islamization vs.
modernization, centralization vs. provincial autonomy, and democracy vs.
authoritarianism in Pakistan since independence. The persistent ambivalence
towards these issues has led the Pakistani State into a crisis of identity, causing
frustration among almost all the sections of society including modernists, Islamists
and various ethnic communities. The frustration has become further intensified in
view of the failure of successive governments on the performance front, especially
in terms of giving due representation to themarginalized sections of society in the
top state institutions. Within this macro environment of ideological void and poor
governance, people can bemobilized by vested interests around religious and
sectarian identities to achieve certain political goals.

Immediately after independence, the confrontation had begun between the
religious parties, on the one hand, and the secular-cum-modernist leadership of
the country on the other. During the Pakistan movement, the essentially secular
leaders of the Muslim League had used the idiom of ‘Muslim identity’ tomobilize
masses and to justify a separate homeland for them. Interestingly, almost all the
major religious parties of that time had opposed the demand of Pakistan either on
the grounds that the concept of separate nationhood was not tenable from the
perspective of Islam, or that the secular leadership of Muslim League could not be
trusted to sincerelyfulfill the promise of the creation of an Islamic state.
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Nonetheless, the Muslim League succeeded in creating Pakistan, despite the
opposition of religious parties. The objective, however, was achieved after paying
a heavy cost, as hundreds of thousands were killed and millions had to migrate
during thecommunal clashes, which followed the establishment of Pakistan. As a
result, the Islamic identity of the migrant communities, which settled mostly in
the urban areas of Punjab and Sindh, was reinforced and they began to act as the
major vehicle for the Islamization campaign in Pakistan. It was, in contrast to
other ethnic groups such as Sindhis, Baluchis and Pakhtuns who, while de-
emphasizing the ideological debate, championed the cause ofdecentralization and
provincial autonomy.

Both Punjab and the migrants’ dominated parts of Sindh largely led the struggle for
Islamization in Pakistan until 1977 when, under the Martial Law regime of Zia-UL-
Haq, their agenda was co-opted by the state. This was a major shift with long-term
implications. The religious parties lost their monopoly on the Islamization
discourse and thus the capacity tomobilize masses in the name of Islam. In the
context of Sindh this, coupled with the ban on political process, resulted in the
assertion of muhajir identity in the shape of theformation of Muhajir Qaumi
Movement (MQM). In Punjab, given the fact that some Sunni religious parties had
joined the Martial Law regime, sectarian differences were highlighted by those left
out of the power corridors. Gradually, groups emerged out of theexisting religious
parties, which startedemphasizing the sectarian differences with the professed
aim of persuading the state to accept their particular views into legislation and its
policies. In the following years, Punjab was to become the major victim of
sectarian violence.
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Religious Differences of Sunni and Shia

There are a number of differences in the Shia and the Sunni Juristic opinions but
the basic difference in the two sects is that of the Shia’s faith of the system of
"Imamat" which implies that after the Prophet (pbuh), there shall be no other
prophet, but the only true leader of the Muslims, at a given time, is an "Imam"
who, like the prophets of Allah, is directly appointed by Allah. The appointment of
the first "Imam" was made by Allah through the lastProphet (pbuh) and every
subsequent "Imam" is appointed by Allah through the "Imam" who precedes him.
Another qualification of the "Imam", according to the Shia belief is that he shall
belong to the family of the lastProphet (pbuh). The Shia belief holds that the
"Imams", like the prophets of Allah, are "masoom" (sinless, innocent) and therefore
should be obeyed in all matters and under all circumstances. The "Imams",
according to the Shia faith, are thus not just the political leaders of the Muslims
but also their religious leaders and clergy. The Sunni school, on the other hand,
does not hold any such belief.

The following table2 compares the similarities and differences between the major
Islamic sects.However,these differences cannot betermed as the "basic
differences" in these two major sects of Islam.

Sunnah Shia (or Shi'ah)

adherents calledSunnis Shia

meaning of name"well-trodden path" or
"tradition" "party" or "partisans" of Ali

current adherents940 million 120 million

Percentage of total
Muslims 90% 10%

primary locationsmost Muslim countriesIran, Iraq, Yemen

Subsects
none, but four major schools
of Muslim law are
recognized

Ithna 'Ashariyah (Twelvers;
the largest), Isma'iliyah and
Zaydiyah

Origins
c. 632 CE; theology
developed especially in 10th
cent.

c. 632-650 CE; killing of Ali's
son Husayn in 680 CE is
major event

did Muhammad
designate a
successor?

No Yes

true successor of the
Prophet

Abu Bakr, father of the
Prophet's favoured wife,
'A'ishah (elected by people

'Ali ibn Abi Talib, husband of
the Prophet's daughter
Fatimah (designated by the

2 ‘Religion Facts’ webpage
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of Medina) Prophet)

qualifications for
ruler of Islam

tribe of the Prophet
(Quraysh); later, any
qualified ruler

family of the Prophet

current leadersImams Mujtahids

identity of imamshuman leaders
infallible manifestations of
God and perfect interpreters
of the Qur'an

the "hidden imam"doctrine rejected
works through mujtahids to
interpret Qur'an; will return
at the end of time

religious authority
other than the Qu'ran

ijma' (consensus) of the
Muslim communityinfallible imams

concealing faith for
self-protection
(taqiya)

affirmed under certain
circumstances Emphasized

temporary marriage
(mut'ah)

practiced in the Prophet's
time, but now rejected Still practiced

holy citiesMecca,Medina Mecca, Medina, Najaf,
Karbala

major holidaysEid al-Adha,Eid al-Fitr Eid al-Adha, Eid al-Fitr,
Ashura
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InternationalPerspective of Sectarian Violence

Sectarian conflicts of todayembody historical legacies. To understand the issue in
totality, it is imperative tolook back at historical events that significantly widened
the gap between Shia and Sunni sects. Below is brief account of those events.

Russian Invasion of Afghanistan (1979 to 1988)

Pakistan fought a proxy war against USSR in Afghanistan on behalf ofUnited States.
Thousands offighters from Afghanistan, Pakistan, Middle East and Chechnya were
trained to wage war against red army.Government supported and groomed a large
number of religious groupsandtermed that war as Jehad. Weapons of worth
billions of dollars were pumped into warzone through religious organizations. A
large number of training camps werealsoestablished across the country to provide
a stream of gorilla fighters.For many unemployed young people who had no hope
otherwise got an opportunity of earning through joining these religious
organizations.Once Russian’s pulled off from Afghanistan, Pakistan and Iran fought
hard to bring a government in Kabul of their liking. Post-war conflicts between
Northern Alliance supported by Iran and Taliban supported by Pakistanand Saudia
Arabaiadidn’t remain confined within Afghanistan butitsoonexpanded into
Pakistan territory and still continues. Contrary to Pakistan, Iran stringently
controlled flux of immigrantsincamps across border areas and didn’t allow
miscreants to do havoc inside it as they did to Pakistan in coming years.

IslamicRevolutionof Iran (1978)

Islamic Revolution of 1978 suddenly changedpoliticaloutlook of the country
overnight. Iranwas declaredan Islamic state and Shia sect as official religion of
the country.

The Constitution of Iran declares the "official religion of Iran is Islam, and the
doctrine followed is that of Ja'fari (Twelver) Shi'ism."3

Previously, no Muslim country had declared its religion on a particular sect. This
unique identity of Iran was not liked well by other Muslim countries where some
struggle initiated to force their government to follow suit4.

Sunni Muslims are the largest religious minority inIran, claiming a membership of
approximately five and a half million (8 percent of the population), consisting
mostly of Turkmen, Arabs, Baluchs, and Kurds living in the southwest, southeast,
and northwest. The Constitution provides Sunni Muslims a large degree of religious
freedom, although it forbids a Sunni Muslim from becoming President. Sunnis claim
that the Government discriminates against them; however, it is difficult to
distinguish whether the cause for discrimination is religious or ethnic since most
Sunnis are also members of ethnic minorities. Sunnis cite the lack of a Sunni
mosque in Tehran, despite the presence of over 1 million adherents there, as a

3 Official website of Iran government
4 ‘Herald’ Monthly magazine of Dawn Group of Publications.
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prominent example of this discrimination. Sunnis also have cited the lack of Sunni
representation in appointed offices in provinces where they form a majority, such
as Kurdistan province, as well as their reported inability to obtain senior
governmental positions. In addition, Sunnis have charged that the state
broadcasting company,Voice and Vision, airs programming insulting to them5.

Iraq-Iran War (1980 to 1988)

The Iran-Iraq War, also called the FirstPersian Gulf War, or the Imposed War (جنگ
ة) Jang-e-tahmīlī) in Iran and Saddām's Qādisiyyah,یلیتحم امقادسیّ Qādisiyyat,صدّ
Saddām) in Iraq, was awar between the armed forces of Iraq and Iran lasting from
September1980 to August1988. It was commonly referred to as the (Persian) Gulf
War until theIraq-Kuwait conflict (1990–91), which became known as the Second
Persian Gulf War and later simply the Persian Gulf War. It has been called "the
longestconventional warfare of the20th century", and cost 1 million casualties
and US$1.19 trillion6.

After the 2nd Gulf war there was a massive Shia uprising in Iraq to over throw the
regime of Saddam Hussain. For a period of almost two weeks Shias had full control
of Southern Iraq and were poised to take over Baghdad. The success of the Shia
uprising sent alarm bells ringing in Washington which feared an Iranian style of
anti-American government in Iraq. At the time of the Shia uprising America was at
war with Saddam Hussain but it still did not allow the Shia uprising to be successful
as it considered Saddam to be better of the two evils. The Iraqi Shias were never
anti-American, their main enemy was the regime of Saddam Hussain which had
terrorized the Shia population for over three decades. But Shia uprising in Iraq
failed and resulted in the massacre of around half a million Shias and displacement
of some two million Shias by the forces of Saddam Hussain.

Though this war was fought over a certain area claimed by both countries, in
Islamic worlds,it was widely viewed asa warbetween these two sects. Sunni
community in Muslim countries has soft corner for Iraq then theShiacommunity
rallied support for Iran.

Conflict in Mecca7 (1987)

According to the tradition of Islam, Mecca during the annual Muslim pilgrimage is a
city open to all Muslims, in which all forms of strife and bloodshed are forbidden.
The peace of Mecca is a concept so rooted in Arabia that it even predates Islam,
and was observed by sojourners in Mecca before the Arabian shrine became the
center of Muslim faith.

But in 1987, Mecca became a site of unprecedented carnage when demonstrating
Iranian pilgrims clashed with Saudi security forces in a bloody confrontation that
claimed over four hundred lives. The Saudis and their supporters called the event a
premeditated riot: violent Iranian demonstrators crushed themselves to death in a

5 International Religious Freedom Report 2005
6 Wikipedia Encyclopedia (en.wikipedia.org/wiki/iran-iraq_war)
7 “Khomeini’s Messengers in Mecca” by Martin Kramer



14

stampede of their own making. The Iranians and their sympathizers called it a
premeditated massacre: the Saudis conspired to provoke and shoot Iranian
pilgrims. The pilgrimage to Mecca, far from providing a respite from the conflicts
that beset Islam, had itself become a point of confrontation betweenShia and
Sunni sects. The pilgrimage peace had been shattered by the brickbats and bullets
of Muslims.

The disruption of the pilgrimage peace admitted multiple
interpretations. It occurred at a moment of escalating
tensions in the last phase of the Iranian-Iraqi war, following
the American re-flagging of Kuwaiti tankers and the
introduction of foreign escorts in the Gulf. This foreign
intervention, favored by Saudi Arabia and opposed by Iran,
created an atmosphere of crisis between the two states.
Yet the deterioration of the pilgrimage peace also
reflected tensions dating back to Iran’s revolution, an
event which kindled a broader rivalry between Saudi Arabia
and Iran over primacy in the Gulf and in Islam. That
conflict had its remote origins in the great historical
animosity of Wahhabism, the fount of Saudi Islam, to
Shiaism itself. Nor can the most recent pilgrimage strife be
divorced from the history of mistrust between Shia pilgrims
and their Sunni hosts, a history that stretches back as far
as the sixteenth century. At a still deeper level, the event
echoed Sunni-Shia animosities that had their origins in the
seventh century, at the very dawn of Islam.

SectarianViolence in Iraq

Following theinvasion andwar of Iraq byAmerica and
Allied Forces in 2003, there has been an increased level of
sectarian violence in Iraq.Sectarian-motivated attacks
from theIraqi insurgency and othermilitia groups.

Observers have made allegations that the current violence
is not betweenBa'athists, the armed supporters ofSaddam
Hussein, and the Iraqicitizens, but betweenIraq's sectarian
groups. The precise factors and rallying objectives that
bring these diverse groups to fight together go back to the
bulk ethnic-religious divisions in the country. The sectarian divisions of the
population lay in nearly a dozen distinct groups. These groups are subdivided into
countless smaller factions.

TheKurdish-Sunni faction and theArab Shia are the main two divisions in the
violence. Though conflicts within a single group have occurred, Iraq's sectarian
conflicts usually are between Sunnis and Shi'a divisions. Iran, it has been
conjectured, would assist the Shia. A Sunni-Shia civil war in Iraq, withIran helping
the Shia and other Arab nations helping the Sunni, is a possibility. Sunnis have
claimed the Shias want to establish an Iranian-styletheocracy.
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NationalPerspective of Sectarian Violence

UNESCO lamented some 10 years ago that “residual and renewed religious
intolerance has intensified and religious discrimination,segregation, and conflict
undermine national unity” in several societies. At the present time this observation
applies to Pakistan as much as, or perhaps even more than, it does to other places.

The sectarian war between Pakistan's Shias and Sunnis is bloody and deadly.
Available figures indicate that, between January 1989 and May 31, 2005 a total of
1,784 Pakistanis were killed, and another 4,279 injured in 1,866 incidents of
sectarian violence and terror across the country. This averages out to over 100
persons per year over the past 17 years, with no end in sight. And there are some
indications that the trends may worsen. Thus, 187 persons were killed and another
619 were injured in 19 incidents of sectarian violence in 2004. Within the first five
months of 2005, 120 Pakistanis have already lost their lives, and 286 have been
injured in 30 incidents of sectarian violence8.

Though the Shia-Sunni conflict is not new to Pakistan or even to the Indo-Pakistan
Sub-continent, the ongoing phase is distinct inseveral ways. Firstly, the level and
intensity of violence in this phase of sectarian conflict is unprecedently high
because of easy access to weapons and training facilities in Afghanistan. Secondly,
parties and groups have emerged with extremely narrow and exclusive sectarian
agendas. While lacking the capacity to make any significant headway through the
political process, these groups have greater inclination to opt for violent means to
achieve a degree of nuisance value and better political recognition, particularly in
the local contexts. They stand in contrast to the traditional religious parties, which
pursue relatively broader objectives of Islamization and that too through
democratic channels. Thirdly, the social base of the sectarian conflict has
significantly expanded because of several factors which include: a) the use of print
media, school textbooks, religious literature and posters and banners; b)
accessibility to the means of electronic communication; and c) better transport
services which have increased mobility of sectarian activists. The latter helps
people from distant areas to join sectarian networks, generate funds and plan
concerted political activities at the provincial and national levels. Fourthly, certain
Islamic states "such as Iranand Saudi Arabia sponsor the activities of sectarian
groups. This adds a regional dimension to the domestic sectarian conflict.9"

The origins of religious extremism began in the eighties under the patronage of the
Zia-ul-Haq regime. The Iranian Revolutionand the Afghan conflict gave fillip to this
trend and spawned a new generation of sectarian activists. Also years of inaction
and appeasementby successive governments emboldened sectarian outfits to
strike with impunity.

A profile of the sectarian problem in Pakistan would suggest several significant
trends10. In the past 10 years has transformed from the theological to a political

8 “Sectarian Monster” by Amir Mir, Assistant Editor, Monthly Herald, Dawn Group of Newspapers
9 “Sectarian Conflict in Pakistan– A Case Study of Jhang” by Mukhtar Ahmad Ali
10 “Editorial” TheNews November 1997
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battle. As sectarian parties entered the political fray to prevent the passage of any
religious laws which were adverse to them, major political parties were ready to
make political alliances with them. The Pakistan Peoples' Party included the Tehrik
Nifaz Fiqh-I-Jafaria in the Peoples Democratic Alliance. This forced the the Sunni
Anjuman Sipah Shahaba (ASS) to align with thePML. By gaining respectability
through its entry into politics, the extremist elements were strengthened.

The second important trend in the evolution of the sectarian problem has been
that with the onset of militancy, sectarian groups have become highly mutant.
Therefore, policing such groups becomes even more difficult and the ability of
these groups to create linkages with drug and arms dealers, makes them lethal and
relatively impervious to law enforcement directives. The third trend would show
that apart from intricate links that militant sectarian groups have created with
drug dealers and gun-runners, most sectarian groups have been able to create
madrassas in interior parts of Punjab, which are flush with money. This money
reportedly flows in from outside sources, with many militant groups having Saudi
and Iranian contacts11.

The traditional areas where sectarian tensions have persisted in the past have now
been replaced by new areas where such tensions appear with unfailing regularity.
In the 1980s theShorkot-Faislabad-Jhang-Mainwali belt was considered a hot bed
of sectarian tension. This forced the armed forces to maintain a round the clock all
year round vigil. This belt has now been expanded into Bahawalpur, Multan, Okara
and Lahore. While efforts are being undertaken to tackle the sectarian problem in
the long run, the enormity of the problem would need the government to target
the root causes. Apart from overcoming the theological debate about the
implementation of the Shariah, other issues relating to drug dealer-gun runner
nexus, having effective control over the madrassas, and their financial activities
would need to be tackled with vigour.

The following table quantifies sectarian violence situation in Pakistan over last 15
years.

Year Incidents Killed Injured
2005 58 156 354
2004 19 187 619
2003 22 102 103
2002 63 121 257
2001 154 261 495
2000 109 149 0
1999 103 86 189
1998 188 157 231
1997 103 193 219
1996 80 86 168
1995 88 59 189
1994 162 73 326
1993 90 39 247

11 “The assassins at the gate” by Irfan Mehmood
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1992 135 58 261
1991 180 47 263
1990 274 32 328
1989 67 18 102
Total 1895 1824 4351
Source: Compiled from media reports
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Key Sectarian Militant Groups in Pakistan12

There are numerous sectarian divisions in Pakistan. Onesource puts the total
number of Muslim sects and subsects at 72. The Sunni population subdivides into
four major streams–Deobandis, Barelvis, Ahl-e Hadith and Wahabis–and within
these there are reportedly dozens of subgroups. Despite these divisions, the
majority of Sunnis in Pakistan follow the Hanafi school of Islamic jurisprudence.
The Sunni population is estimated to be 74 percent of Pakistan's population. The
three Shia streams in Pakistan are the Ismailis, the Ithna Ashariyya and the Bohras.
Estimates of the size of the Shia population vary widely, from a low of 5 per cent
to a high of 25 per cent; most sources put it at 15-20 per cent. Although small in
numbers, Shias are an influential minority.

Much of the support for sectarian organizations, both Shia and Sunni, comes from
the urban middle classes, often from people recently arrived from rural areas
(Modern Asian Studies July 1998, 705-7, 709). Sectarian organizations offer support
and anchorage to the upwardly mobile middle class, or those who aspire to join it,
and are especially appealing when mainstream political institutions appear
bankrupt (ibid., 708;International Affairs 1997, 329-330). These organizations
produce vast amounts of sectarian literature, the estimated cost running to
millions of rupees each month, much of it available free-of-charge (The Herald
June 1994c, 31). Almost all of the monthly and fortnightly journals published by
madrassas, religious associations and sectarian organizations carry numerous
advertisements from shopkeepers, small merchants and some larger businesses as
well (Modern Asian Studies July 1998, 710 n70). In addition to the support they
receive from their parent organizations, the armed militant groups sponsored by
these organizations receive funding from "invisible … patrons," often extremist
groups in the Middle East or Iran (The Herald June 1994c, 30; ibid., Sept. 1998b,
29;International Affairs 1997, 329-330). Some groups also raise funding from
criminal activities such as gun-running, armed robberies, kidnapping for ransom,
qabza (forceful seizure and occupation of land) activities and mercenary terrorist
activities (IDSA Dec. 1998;The Herald June 1994c, 30; ibid., June 1994a, 37).
Journalist Azhar Abbas, who writes on current political affairs forThe Herald,
states that many of the gunmen in the employ of sectarian groups are essentially
professional hitmen, available for hire either for sectarian or criminal purposes (26
May 1999).

Shia Groups

Tehrik-e-Jafria Pakistan (TJP)

The TJP traces its origins to the establishment in March 1979 of the Tehrik-e
Nefaz-e Fiqh-e Jafria (TNFJ, Movement for the Implementation of Shia Law), a
religious pressure group formed in response to General Zia ul-Haq's Islamization
policies, which favoured Pakistan's Sunni majority (Religion in Politics 1989, 207;
Islam and Islamic Groups 1992, 189; JIR Jan. 1999, 34;Modern Asian Studies July
1998, 693). The objectives of the TNFJ were to formulate an Islamic constitution

12“Sectarian Violence” Research/Evaluation Paper by UNHCR
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based on Shia principles as expounded by Iran's Ayatollah Khomeini, unite the Shia
community, protect Shia rights in a Sunni-majority state, and actively involve Shias
in Pakistani politics (Islam and Islamic Groups 1992, 189; Ahmed 1987, 282). The
TNFJ adopted "an aggressive, confrontational style of politics" in its early years
(Modern Asian Studies July 1998, 697;The Herald June 1994a, 35-36; Ahmed 1987,
282), especially after formation of the Sunni SSP in the early 1980s (The Herald
June 1994a, 35-36). The organization split in 1984, with a moderate, traditionalist
group going one way, and a more militant reformist faction another (ibid.;Islam
and Islamic Groups 1992, 189). Both groups regarded themselves as pro-Khomeini
(ibid., 187). In 1987 or 1988 the TNFJ changed its name to the Tehrik-e-Jafria
Pakistan and registered as a political party (Modern Asian Studies July 1998, 697;
Religion in Politics 1989, 207; JIR Jan. 1999, 34). The TJP moved to a more
moderate stance after the assassination of its second leader, Allama Arif Al-
Hussaini, in Peshawar in August 1988 (Modern Asian Studies July 1998, 697;The
Herald June 1994c, 29; Islam and Islamic Groups 1992, 189). The move reportedly
gave rise to several splinter groups, including the SMP, a violent anti-Sunni faction
(see subsection 3.2) (Modern Asian Studies July 1998, 697; FEER 9 Mar. 1995a, 24).
Azhar Abbas agrees that while the TNFJ may have had direct involvement in
sectarian attacks, the TJP is a relatively moderate mainstream political party (26
May 1999). He states that while the TJP still has militants in its ranks, and there
may be isolated cases of their involvement in sectarian attacks, in general the TJP
is not directly involved in such attacks (ibid.).

The TNFJ/TJP remained the main political organization for Shias throughout the
1980s and most of the 1990s, but a recent report indicates there have been
growing divisions within the party since at least 1995 (The Herald Sept. 1998c,
48a). The Shurae Wahdat-e Islami (Council of Islamic Unity), a Shia umbrella
organization claiming to represent all Shia political activism, was created in August
1998, thereby usurping a role previously claimed by the TJP (ibid.). There
reportedly had been increasing dissatisfaction among the party's affiliated groups
with the leadership style of Allama Sajid Naqvi, the TJP leader considered the
"undisputed patriarch of Shia politics in Pakistan" (ibid.). According toThe Herald,
many resented the absence of a consultative process within the party's decision-
making machinery, preferring a leadership based on discussion and agreement
among members rather than one based on a single individual (ibid.). As well, TJP
hard-liners had become increasingly unhappy with the moderate positions taken by
the party, while moderates were unhappy with its inability to check increasing
anti-Shia militancy in Pakistan (ibid.; AFP 12 Feb. 1999). However, the Shurae
Wahdat-e Islami has generated very little media attention since its founding, which
Azhar Abbas suspects may mean that the council has never really established itself
(26 May1999). He believes the council is still in existence–a 12 February 1999 AFP
report names Senator Syed Abid Hussain al-Hussaini as its secretary-general–but for
the time being the TJP, under Naqvi's leadership, remains the main vehicle for Shia
political activity in Pakistan (ibid.).

A second recent major development for the TJP and all militant Shia organizations
in Pakistan was the August 1998 defeat by the Taliban of the Hizb-e Wahdat,
Afghanistan's militant Shia party (The Herald Sept. 1998b, 29). Based in the Hazara
region of Afghanistan, the Hizb-e Wahdat has strong links to Shia groups in Pakistan
(ibid.). Media reports indicate that thousands of predominantly Shia ethnic Hazaras
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were massacred by ethnic Pashtun Taliban fighters following the captureof the
northern Afghan city of Mazar-e Sharif in August 1998 (The Washington Post 28
Nov. 1998; IPS 3 Sept. 1998).

Sipah-e-Mohammedi Pakistan (SMP)

The precise date of the founding of the Sipah-e-Mohammedi Pakistan (SMP,
Guardians of the Prophet) is unclear, with some sources indicating 1990 or 1991
(The Herald June 1997, 57;Modern Asian Studies July 1998, 698), and others 1994
(The Herald Dec. 1996, 57; JIR Jan. 1999, 35;The Herald June 1997, 56). A TJP
splinter group, the SMP was formed after a TJP affiliate group, the Imamia
Students Organization (ISO), "became too violent for its own good" and fragmented
into smaller groups, with many of its most militant members joining the SMP (ibid.,
June 1994a, 37). While ISO reportedly advocated a tough line against Sunni
extremism (The Daily Telegraph 8 Mar. 1995), by the late 1980s many ISO militants
had become increasingly critical of their organization's close connections to the
TJP leadership, blaming the TJP leaders for the rapid growth of the Sipah-e Sahaba
Pakistan (The Herald Sept. 1998c, 48b-48c; ibid., June 1994a, 37).

During the early- and mid-1990s, the SMP was considered to be one of the most
heavily armed and violent terrorist groups in Punjab (ibid.; JIR Jan. 1999, 35). Led
by Ghulam Reza Naqvi and Murid Abbas Yazdani, fellow scholars from the Hoza
Ilmia at Qom, Iran (The Herald Dec. 1996, 57; ibid., June 1997, 57;Modern Asian
Studies July 1998, 698 ), the SMP committed itself to "expunging the SSP from the
history books, its gunmen attacked SSPactivists, Sunni clerics and the offices of
any newspapers it deemed unfriendly" (JIR Jan. 1999, 35). In addition to its anti-
Sunni operations, the SMP was also suspected of widespread criminal activities,
including large-scale gun-running to raise money for its activities (The Herald June
1994a, 37). Like Reza Naqvi, most of the SMP leadership shared rural or small-town
backgrounds, religious educations atmadrassas in Punjab, elsewhere in Pakistan or
Iran, and obtained much of their military training in Afghanistan (Modern Asian
Studies July 1998, 698). Headquartered in Thokar Niaz Baig, a Shia stronghold in
the suburbs of Lahore (ibid.; HRCP 1997, 87;The Herald Dec. 1996, 55), the SMP
claimed it had thousands of supporters in Pakistan, and that it had offices abroad
(ibid., Oct. 1996, 57). One source indicates the group also had influential
supporters within the police, military and security establishment, in particular the
Inter-Services Intelligence (ISI) (ibid., Aug. 1997, 38).

Sources indicate the SMP evolved an ambiguous relationship with its parent
organization, the TJP, equal to that of the SSP and Lashkar-e-Jhangvi (ibid., June
1997, 56; ibid., June 1994c, 29; ibid., Aug. 1997, 37). While an independent
operation and "in no way under [TJP] control" (ibid., June 1994c, 29), the SMP
maintained links with the TJP leadership and in public at least was only mildly
critical of the party's inability to protect Shias from Sunni militancy (ibid.;Modern
Asian Studies July 1998, 698). For its part the TJP, while "maintain[ing] a discreet
distance" from the SMP, inevitably avoided explicit, unambiguous criticism of the
SMP's violent activities (ibid.;The Herald Aug. 1997, 37).

In September 1996 former SMP chief Murid Abbas Yazdani was murdered in
Islamabad (ibid., Dec. 1996, 55; ibid., June 1997, 56). An SMP activist arrested for
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the crime confessed that Reza Naqvi had ordered the killing, precipitating a
rebellion against his leadership, which forced him to flee Thokar Niaz Baig and go
into hiding (ibid., Dec. 1996, 55; ibid., June 1997, 56). The problems between
Yazdani and Naqvi reportedly began in 1995, when the SMP joined the Milli
Yakjehti Council (MYC) (ibid., Dec. 1996, 57), a government-initiated committee of
21religious organizations whose purpose was to work toward sectarian harmony in
Punjab (see section 6) (HRCP 1997, 88; Jilani 1998, 127-8;The Herald June 1997,
54). An eight-month squabble over the terms of joining the MYC had split the SMP
into two factions, with the Yazdani group leaving Thokar Niaz Baig, establishing a
new office in Islamabad, and starting a movement against the Naqvi group (ibid.,
Dec. 1996, 57). After Naqvi went into hiding following Yazdani's assassination, a
new leadership emerged and the two groups eventually resolved their differences,
merging into one group again, but in the meantime police had infiltrated the SMP's
network of armed militants, arresting 25 of their 48 targets (ibid., 56; ibid., June
1997, 56). Many of the remaining SMP militants, disgusted with the infighting
among the leadership, went underground after the arrests; freed of centralized
command, they reportedly scattered across the country to begin operations anew
(ibid.). The concentration of power in Thokar Niaz Baig reportedly proved to be
the SMP's undoing, as had its proven involvement in criminal activities, which had
cost it many sympathizers (ibid.). According toThe Herald, neither its foreign
sponsors nor the TJP were much interested in bailing the SMP out of its troubles
(ibid.).

Recent reports indicate that by 1998, weakened by internal bickering, police
infiltration and attacks by the Lashkar-e-Jhangvi, the SMP had "practically
disintegrated" (ibid., Jan. 1999, 102; ibid., Sept. 1998b, 29; Abbas 3 June 1999).
Its support from outside sources,especially Iran, had dried up (The Herald Sept.
1998b, 29; Abbas 26 May 1999), its benefactors reportedly viewing the SMP's
continued existence as detrimental to the cause of Shias in Pakistan (The Herald
Sept. 1998b, 29). Despite these setbacks a number of SMP activists were still at
large (ibid.,), and at last report the group had its new headquarters in the Imamia
Colony in Shahdara, near Lahore, and was beginning to reorganize (ibid., Jan.
1999, 102). Azhar Abbas, while uncertain about the SMP's current activities,
believes that the group is still active (26 May 1999). He states that recently the
SMP has been retaliating very quickly for sectarian murders of Shias, indicating the
group is still a force to be reckoned with (ibid.). He clarifies, however,that
because of internal divisions the SMP is unable to retaliate in the same manner as
its Sunni rival, the SSP, and at present essentially consists of "small groupings in
different cities with a very loose, almost no, central command" (ibid., 3 June
1999). According to Abbas the SMP is the only violent Shia sectarian group
currently operating in Pakistan, and is responsible for almost all sectarian attacks
on Sunnis (ibid., 26 May 1999). Other groups, if they exist, are insignificant in his
estimation (ibid.).
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Major Sunni Groups

Sipah-e Sahaba Pakistan (SSP)

The Sipah-e Sahaba Pakistan (SSP, Guardians of the Friends of the Prophet) was
founded as a JUI suborganization in Punjab's Jhang district in September 1984 (JIR
Jan. 1999, 35;The Herald June1994a, 35;Modern Asian Studies July 1998, 706).
Established to counter newly assertive Shia groups inspired by the Iranian
revolution (Reuters 4 May 1997;Modern Asian Studies July 1998, 704), the SSP
reportedly was a "relatively peaceful" party while under the JUI's wing, but party
leader Maulana Haq Nawaz Jhangvi, then the JUI's provincial president, broke away
from the JUI soon after the SSP was founded (The Herald June 1994a, 35). While
the JUI had broader views about how an Islamic state should be run, the SSP
advocated a "purely Sunni state in which all other sects [would] be declared non-
Muslim minorities" (ibid.; FEER 9 Mar. 1995a, 24).

The SSP grew rapidly; from a limited presence in Jhang district in the 1980s, the
SSP had become one of the largest religious parties in Punjab by 1994, surpassing
even the Jamaat-e-Islami (JI) (The Herald June 1994a, 35). A "virulently anti-Shia
party" (JIR Jan. 1999, 35;Modern Asian Studies July 1998, 702), the SSP's formal
goals were to combat Shi'ism on all fronts; to have Shias declared a non-Muslim
minority in Pakistan; to proscribeMuharram (Shi'ite commemorative ceremony)
processions, which it sees as a leading cause of sectarian riots; and to have Sunni
Islam declared the state religion of Pakistan (ibid., 701-02;The Herald Sept 1998b,
29). To that end the SSP initiated a guerrilla war against the Shias shortly after
breaking away from the JUI, and militant Shia organizations fought back in the
same way (ibid., June 1994a, 35;The Friday Times 14-20 Aug. 1998). One of the
early casualties of the SSP's violent methods was Jhangvi himself, who was
assassinated in February 1990, as was his successor, Isar al-Haq Qasimi, in January
1991 (The Herald June 1994a, 35;Modern Asian Studies July 1998, 705 n53, 707
n60).

Much of the support for the SSP comes from urban Sunni businessmen, many of
whom emigrated from India at the time of partition and settled in Jhang where the
SSP was founded (ibid., 706). Associations of local traders in Jhang and other urban
centres "respond actively" to SSP strike calls and protest marches, the latter often
originating in the main bazaars (ibid., 706-07). The party promotes its sectarian
views through its official monthly organ,Khilifat-i Rashida (The Rightly Guided
Caliphate), whichis published in Faisalabad (ibid., 702 n41, 705, 710 n70), and
through numerous pamphlets and booklets reproducing what it terms
"objectionable material from the Shia history books," and urging the public to get
rid of these "blasphemers" (The Herald June1994c, 31;The Friday Times 21-27
Nov. 1996, 7). Sources indicate that in addition to the support enjoyed from its
urban political constituency the party has wealthy donors in the Middle East
(Current History Apr. 1996, 161;The Herald Sept. 1998b, 29), although the
Pakistani government once alleged the SSP was largely financed by the Indian and
Iraqi intelligence agencies (ibid., June 1994a, 35). The SSP also maintains strong
links to both factions of the JUI, reportedly differing with the JUI only over
methodology, not beliefs (ibid., Sept. 1998b, 29), and to the Taliban, with which it
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has links through the JUI and JUI-runmadrassas (Current History Feb. 1999, 85;
U.S. Committee on Foreign Relations8 Oct. 1998;The Herald Sept. 1998b, 29;The
Friday Times14-20 Aug. 1998). Many SSP militants are known to have obtained
their military experience fighting alongside the Taliban in Afghanistan (U.S.
Committee on Foreign Relations 8 Oct. 1998;The Friday Times 14-20 Aug. 1998),
and received their training at camps which were probably run by the Kashmiri
militant group Harkat-ul Ansar (HUA) in Afghanistan (JIR Oct 1997, 467;The Friday
Times 14-20 Aug. 1998;The News International 4 Mar. 1999;The Herald Sept.
1998b, 28; ibid., Sept. 1998a, 26). The party reportedly maintains branches in the
Middle East, Europe and North America (Modern Asian Studies July 1998, 704 n51).

In late 1996The Friday Times reported that the SSP had shifted its headquarters
from Jhang district to Bahawalnagar district, bordering Indian Rajasthan (21-27
Nov. 1996, 7). The move reportedly came after frequent crackdowns by police had
broken its power base in Jhang, provoking an unsuccessful attempt to first shift its
headquarters to Faisalabad, and then finally to Bahawalnagar district (ibid.).
According to local sources who spoke toThe Friday Times, the SSP located its
headquarters in the district's two largest Deobandimadrassas–Jamiat-ul Aloom
Eidgah in Bahawalnagar city, and Dar-ul Aloom Deoband Faqirwali in Fort Abbas
subdivision (ibid.). In the months and years preceding its move the SSP had been
responsible for a rapid escalation in anti-Shia agitation, violence and targeted
killings in Bahawalnagar district, much of which also spilled over to the adjacent
districts of Bahawalpur, Vehari and Kanewal (ibid.). Azhar Abbas indicates that the
SSP has been expanding very rapidly in Sindh province in the last two years,
although to date, Sindh has not seen a corresponding increase in sectarian violence
(26 May 1999).

Several high-profile SSPmembers, including sitting members of the provincial and
national assemblies, have been implicated in sectarian murders (HRCP 1997, 87;
The Friday Times 21-27 Nov. 1996, 7). These include Maulana Tariq Azam, SSP
Member of the National Assembly (MNA) for Jhang during the second Bhutto
government, named in 10 criminal cases, Maulana Zia-ur Rahman, named in 18
criminal cases, and Sheikh Hakim Ali, Member of the Provincial Assembly (MPA) and
cabinet member, named in eight (HRCP 1997, 87-88; FEER 9 Mar 1995a, 24;The
Friday Times 21-27 Nov. 1996, 7). Maulanas Tariq Azam and Zia-ur Rahman were
implicated in the November 1995 murder of Shahnawaz Pirzada, an influential Shia
in Bahawalnagar district and father of Riaz Pirzada, Pakistan People's Party (PPP)
MNA in the second Bhutto government (The Friday Times 21-27 Nov. 1996, 6;
Current History Apr. 1996, 158). The elder Pirzada had reportedly played an active
role in getting SSP members charged in several murder cases (ibid.). One source
reported that in 1995, SSP chief Azam, who travels with 40 heavily armed
bodyguards, stated that he expects to die in a sectarian attack and carries his
burial shroud with him at all times (FEER 9Mar. 1995a, 24).

Arrested SSP members have also admitted to involvement in armed robberies,
some of these apparently carried out in "collaboration with elements of the
Mohajir Qaumi Movement (MQM)," the Karachi-based ethno-political party involved
in much of the violence in urban Sindh (HRCP 1997, 87;The Age 27 Mar. 1995). One
source quotes officials close to the Karachi police force as stating that in 1995 the
MQM's Haqiqi faction (MQM-H) had 500 gunmen looking for work after being



24

abandoned by an intelligence agency, and thus allied itself with the SSP (ibid.).
The strategy, according toThe Age, was to try to split the rival non-sectarian
MQM-Altaf faction (MQM-A) group into Sunni and Shia factions, a goal the SSP
supported (ibid.). Azhar Abbas indicates that currently there are no known links
between violent sectarian groups and either faction of the MQM (26 May 1999). The
1995 SSP-MQM-H alliance was temporary and situation-specific, according to
Abbas, who notes that Shia groups reacted by forming a temporary alliance with
the MQM's Altaf faction (ibid.).

The SSP has also spawned numerous splinter groups (The Herald June 1994c, 29;
Choudary 29 May 1999). According to a January 1994 report prepared by a special
branch of the Punjab police, many of these groups are "more personal mafias of
influential feudals, led by local maulvis, than organisations in the real sense of the
word" (The Herald June 1994c, 29). One police officer who spoke toThe Herald
described many of these splinter groups as "consist[ing] of thugs seeking a cover
for their criminal activities" (ibid.), a characterizationwith which other sources
agree (Choudary 29 May 1999;The Friday Times 21-27 Nov. 1996, 7;Muslimedia
16-31 Mar. 1998). Although all are anti-Shia in nature, according toThe Herald,
they are not coherent organizations with well-defined goals and cannot explain
what makes them different from each other ( June 1994c, 29). The SSP has also
produced at least five major splinter groups (ibid.)

Lashkar-e-Jhangvi (LJ) and the Harkat-ul Ansar (HUA)

The Lashkar-e-Jhangvi (LJ, Army of Jhangvi), named after assassinated SSP leader
Maulana Haq Nawaz Jhangvi, was formed in 1995 or 1996 when radical elements
within the SSP split from the party after the leadership opened a dialogue with the
leaderships of militant Shia organizations (see section 6) (JIR Jan. 1999, 35;The
Herald June 1997, 55; AFP 6 Apr. 1999a). This loose grouping of breakaway SSP
men then established the LJ, led by Riaz Basra, who first came to prominence
following the killing of an Iranian diplomat in Lahore in 1990 (HRCP 1997, 88;The
Herald June 1997, 55; AFP 6 Apr. 1999a; ibid., 6 Apr. 1999b). Under Basra's
leadership the LJ has become "one of the most dreaded" militant sectarian
organizations in Pakistan in recent years (The Herald Sept. 1998b, 29; see alsoThe
Daily Star 7 Apr. 1999). Considered by its membership to be a 'jihadi' organization,
the LJ's main battlefield lies within Pakistan, where it has admitted responsibility
for numerous massacres of Shias and targeted killings of Shia religious and
community leaders (JIR Jan. 1999, 35;The Herald Sept. 1998b, 29; HRCP 1997, 88;
The News International 4 Mar. 1999), and in some cases Sunni officials (The Herald
June 1997, 55). The group has carried out numerous attacks against Iranian
interests and Iranian nationals in Pakistan (AFP 22 Feb. 1998; DPA 12 Jan. 1998;
ibid., 21 Feb. 1998; HRCP 1998, 137), and has been implicated in the 3 January
1999 assassination attempt on Prime Minister Nawaz Sharif near Lahore (The News
International 4 Mar. 1999;The Daily Star 7 Apr. 1999; AFP 6 Apr. 1999b; ibid., 6
Apr. 1999a). The LJ is said to be unique among militant sectarian groups as it is the
only one that calls newspaper offices to claim responsibility for its attacks (The
Herald Oct. 1997, 53; ibid., Feb. 1998a, 46). The group's actions and reasons for
committing various attacks are often detailed in its Urdu-language magazine
Inteqame Haq (Rightful Revenge), which reportedly is intended for top government
leaders and high-ranking bureaucrats and police officials (ibid., Oct. 1997, 53).
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Reports inThe Herald indicate the LJ has proven much more difficult for the police
to infiltrate than was the SMP (ibid., Sept. 1998d, 18; ibid., Oct. 1997, 53; ibid.,
June 1997, 55). This difficulty is due partly to the ambiguous nature of the
relationship that has evolved between the LJ and SSP (ibid.), and partly to the LJ's
own organizational structure (ibid., Sept. 1998d, 18; ibid., Oct. 1997, 53). Publicly
the SSP leadership insists the LJ is no longer connected to the SSP and denies any
involvement in its activities (ibid., June 1997, 55; AFP 6 Apr. 1999a; ibid., 6 Apr.
1999b;The Herald June 1994c, 31), but asThe Herald has noted, each
organization complements the other well (ibid., June 1997, 55; ibid., June 1994c,
31). The LJ eases the burden on the SSP by carrying out attacks that might prove
too politically costly for it (ibid., June 1997, 55; ibid., June 1994c, 31), and has
carried out reprisal attacks for the killing of SSP men (ibid., June 1997, 55). While
the LJ may not be taking direct orders from the SSP leadership, according toThe
Herald , "there is no doubt they are carrying out the mission of Maulana Jhangvi. …
[A]part from the high-profile political activities of the Sipahe Sahaba, there is little
to differentiate between the two organizations" (ibid.; see also ibid., May 1999a,
48). According toThe Herald, the decentralization of command that has evolved,
and the ease with which the SSP can disown terrorist acts, has proven to be a
"nightmare" for the law enforcement agencies (ibid., June 1997, 55).

The Lashkar-e-Jhangvi is organized into small cells of five to eight militants that
operate independently of the others (ibid., Sept. 1998d, 18; ibid., Oct. 1997, 53;
Dawn 3 Feb. 1999). Individual militants are reportedly unaware of the exact
number of cells similar to their own that might be operating in Punjab (The Herald
Sept. 1998d, 18), or the nature of upcoming operations (ibid., Oct. 1997, 53).
Militants are given cellular phones, which allow the cells to contact one another as
necessary (ibid.). After carrying out an attack LJ hitmen are left to their own
devices (ibid.), often scattering and then reassembling at HUA-run camps in
Afghanistan to plan future operations (The News International 4 Mar. 1999).

One source indicates the job of the law enforcement agencies is sometimes made
more difficult by their occasional successes against the LJ. According toThe
Herald, the arrest of several key SSP/LJ hitmen in the wake of the 11 January 1998
Mominpura graveyard massacre, mentioned earlier, had two unforeseen
consequences: first, it drove the remaining known hitmen–Riaz Basra, Akram Lahori
and others–completely underground, where, rather than risk capture by engaging
in attacks themselves, they devoted their energies to training new recruits and
directing operations; and second, the training allowed a new group of young men
to become militants to replace those who had been arrested (Sept. 1998d, 18).
Many of these new militants are between 16 and 20 years of age and very well-
trained, according to policesources (ibid.). Such young militants generally do not
have criminal records and therefore are difficult to identify and arrest, and they
tend to be less concerned with how the organization works than with simply
obeying the orders of their commanders (ibid.).

Sources indicate the LJ has strong links to the Kashmiri militant group Harkat-ul
Ansar (HUA) (ibid.;The Herald Sept. 1998b, 29; see also JIR Oct.1997, 467), and
that many key LJ militants have received their military training in HUA-run camps
in Afghanistan (The News International 4 Mar. 1999). A confidential intelligence
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report to the Pakistan government obtained byThe News International states that
in early 1999, 800 Pakistanis were under training at HUA's Khalid Bin Waleed camp
in Afghanistan, most of them connected to the SSP/LJ (ibid.). According to the
report, the standard training period "consists of 4-8 weeks during which the
trainees are provided extensive training in handling of sophisticated small arms, …
preparation and handling of improvised explosive devices and handling of
explosives, [and] … hit-and-run tactics" (ibid.). The report states that the 11
January 1998 Mominpura massacre was carried out by HUA-trained LJ militants, as
was the 3 January 1999 assassination attempt on Prime Minister Sharif (ibid.). At
the time the intelligence report was written, Riaz Basra and several other LJ
leaders had taken refuge in HUA camps in Afghanistan (ibid.).

Recent sources indicate the law enforcement agencies may be gaining the upper
hand in their fight against the LJ.The News International reports that on
16November 1998 police arrested Mazhar-ul Haq–reportedly Riaz Basra's "right-
hand man"–and 12other LJ activists from Bhera, Gujrat and Bahauddin (ibid., 17
Nov. 1998). On 5 April 1999 Basrahimself was reported to have been killed in a
shootout with police in Sargodha, Punjab (The Daily Star 7 Apr. 1999; AFP 6 Apr.
1999a;Dawn 6 Apr. 1999b), but these reports were later denied by the Punjab
government (AFP 6 Apr. 1999b; Xinhua 6 Apr. 1999; Radio Pakistan 7 Apr. 1999).
On 14 April 1999 four LJ gunmen were killed at Langharwal, about 35 kilometres
from Chiniot, on the main Jhang road, after a five-hour gun battle with elite
special forces units (The Herald May 1999b, 49). Among the four militants was LJ
second-in-command, Ejaz Ahmed Tara, alias Jajji, and Tariq Virk, reportedly the
LJ's most experienced explosives expert (ibid.). Jajji and Virk had been implicated
in major sectarian killings in Punjab, including that of MPA Ghulam Sawag (ibid.).
The four were reportedly cornered by police after a botched attempt to kidnap a
wealthy member of Rabwah's Qadiani community (ibid.).
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Local Perspective of Sectarian Violence

On July 4, 2005 at least 53 persons were killed and 57 others injured when three
armed terrorists, including a suspected suicide bomber, attacked a Shia mosque in
Quetta during Friday prayers. Earlier, on June 8, 13 trainee police personnel
belonging to the local Hazara community of the Shia sect were killed and eight
others injuredat Sariab Road in Quetta13.

Historically, Quetta has remained a highly peaceful place where people from
different sects are living together for centuries. However, since 80s, it is in the
grip of terrorists who are intermittently sabotaging peaceful nature of this city.
Being adjacent to Afghanistan and Iran, this area was among the very first toget
influence from war in Afghanistan and Islamic revolution of Iran.

In Balochistan, the largest Shia community lives in Quetta and it accounts roughly
20% of whole city population. Hazara community represent majority of local Shia
population.Mariaabad towards east and Hazara town towards west are two major
areas of Hazara community. Some two hundred years ago, they hailed from
Afghanistan in result of tussle with Pushtoons there.

Hazara community is known as apeaceful and compromising community.Though
there is a long history of Hazara Puskhtoon rift in the citybut that is not sectarian
in nature.

It is widely believed terroristinvolved in sectarian incidencesdo not belong to
Quetta but come from outside.An officer from intelligence agencies informed that
terrorist involved in recent killings belong to a neighboring area and they received
financial support from an extremist organization.

The incidentin Quetta suggests an extension of the sectarian strife in Pakistan.
Punjab province and Pakistan's commercial capital, Karachi, in Sindh province,
have been the primary hubs of sectarian violence over the past two decades.
However, these two major attacks during last year have occurred in Quetta, which
lies close to the border with Afghanistan's Kandahar province, has been a hotbed of
Islamist extremist activities for years14.

Annex5 shows major sectarian violence cases happened during last few years15.

13 Complied from “Daily Jang” Newspaper
14 “Deep Roots to Pakistan Sectarian Terror” by Kanchan Lakshman
15 An intelligence agency has compiled there information.
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Focus Group Discussion

Methodology

Focus group discussions were 2nd phase of the study following literature review.

As sectarian violence has bearing on all individuals and a large majority of the

people wants this issue resolved, they were very much receptive of the project

and the research and showed enthusiasm. FGD was selected as the right

instrument to get inputs from different segments of the society to make study

findings inclusive. In each selected district, there exists a large array of interest

groups and to bring them into loop, multiple FGD were designed in each district.

It was neither possible nor feasible to interact with each group separately.

Therefore, each FDG included groups of similar interest albeit this formula didn’t

work when an individual group refused to be part of a larger group; police and

lawyers are the examples.

Average time of FDG was two to three hours and it had threeparts; (i)brief

introduction of theproject and research objectives, (ii) discussion, facilitated by

a research team member, and (iii)brainstorming possible causes to the problem,

and finally ranking that list– from most to less severe.

Despite all arrangements to audio record these discussions for ready reference,

participantsshowed reluctance and few of themrefused to speak underscrutiny,

thus,the researcher team withdrew from this provision. Alternatively, one of the

research team members facilitated discussions while the other took notes.

Moreover, on few occasions, participants even refused to put their names on the

attendance sheet for which research didn’t force them to avoid any

discontentment among the participants.

Level of Participation

FGDpresented participant a rare formal occasion to speak on this topic of vital

importance. On average, 20 to 25 persons participated in each FGD session and

openly discussed it from manyangles.They actively participated in brainstorming

sessions anda heated discussion was witnessed in ranking the causes of the

problem.Available attendance sheets are at Annex6.
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Nomenclature of FGDs

A healthy mix of participants was selected for each focus group discussion to

ensure homogeneity in conceptual wavelength. Three focus group discussions

were conducted in each target district. The nomenclature of FGDsis as below.

Religious Outlook ofthe Districts

Loralai District

The majority of the people are Muslim, with the exception of a few Christians

and Hindus. Religion functions as a significant force in the lives of all the

community members. Religious authorities rule over many aspects of social life

and some strong political parties are based on religious grounds. The major

ethnic group is Pashtoon and Sunies are the dominant religious sect, while small

population of Hazaras also inhabit there who are mostly Shia.

Details of FDG session conducted in Loralai district is attached at Annex7

Jaferabad District

The population of Jaffarabad district is comparatively less religiously

conservative, it is liberal and flexible. The main indicators therefore are the

attendance in mosques, at routine prayers, in fasting and the religious

Groups Participants

1. i.  Police
ii. Lawyers

2. i.   Political parties.
ii.  Religious parties.
iii. Elected representatives

3. i.  Civil society organizations.
ii. CD department
iii. Labor union, trade union.
iv. Students and teachers
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knowledge.However, the presence of friends of old socialist thought are still

evident. There is a big respect for "Pirs" (religious bigwigs) and "Syeds" amongst

the Sindhi speaking population proclaiming to be followers of TASAUF and

identifying themselves to be broad minded with regard to belonging to any

particular sect of Islam.

The majority of people living in Jaffarabad district belong to the Sunni sect of

the Islam. A considerable number of Shia also lives in the district; however,

tendency of conversion from Suni to Shia sect is vividly evident. The ratio of Shia

population in Jaffarabad is large compared to the adjacent districts. No statistics

exist on population division on religious grounds. Therefore, it is difficult to

analyze the exact number of the Shia population, however, there are few villages

that are characterized to be hometown of shia population such as Chalgari

Village.

Details of FDG session conducted in Naseerabad district is attached at Annex7

Quetta District

Religion plays a crucial role in all spheres of life. The vast majority of population

in the district is Muslim. Small minorities of Christians, Hindus, Parsis are also

present inthe district. Religious authorities control many aspects of social life

and several political parties are organized along religious lines. In past, the

mosque/Imambargah is a center for communal life where collective problems

were discussed. Religious schools are respected by the community. At family

level, religion also plays a paramount role.

Contrary to its recent past, Quetta emerged as one of most affected districts of

sectarian violence. Major sectarian incidences took place in this city causing

killings of hundreds of people and loss of public property.

Details of FDG session conducted in Quetta district is attached at Annex7
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Findings

ReasonsS#
Main categorySub category

Description

1. Political
dimensions

1.1 International
Politics

International political changes and ideological warfare among
socialism, capitalism, Christianity and Islam also fueled the
religious and sectarian tensions particularly in Islamic worlds.
Foreign agenciesare directly involved in thisissue.

1.2
Theimpact of
Iranian
Revolution

Iranian Islamic revolution brought about several political changes
in south Asia and Middle East. These changes threatened the
Arabian countries on two dimensions 1. Democratic and political
changes caused uncertainty for their monarchies   2. The raise of
Shia sect in Gulf countries. In order to promote the Iranian
ideology or Wahbi school of thought i.e. Saudi Arabian ideology, in
the region, both political forces commenced sectarian intervention
through their religious wingsas to promote their believers.

1.3
The clash of
civilization

One cannot ignore the theoretical aspect of clash of civilization. It
is not merely an idea of a scholar, but behind this the driving
forces of Jewish and Christian ideology are involved.These forces
fuel the increasing tensions between two sects and want to prove
Islam as militant and terrorist religion in the world.

1.4
War for oil

North– West perspective over control of resources such as oil
resources etc is one of major reasons to create anarchy and
sectarian disharmony among Muslim countries that are presently
producing most of energy consumed by the world community.
Plantation of Taliban and support by such multinational
corporation is such a good example of this bitter inhuman
phenomenon of world politics. (refernce of ahmed rashid’s book)
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1.5
Ideological state

The state machinery of state such as Pakistan and Iran whose
history of coming into being is based of ideological basis has
intentionally promoted religious elements, which in turns has
created the ugliest face of rigidity i.e. terrorist acts. The rigidity
has also curtailed the essence of coexistence among various sects
of Islam as it does to non-Muslims.

1.6
The rift between
Iran and Saudi-
Arabia

The centuries long rift between Iran and Saudi-Arabia has also
intensified the never-ending differences between various sects,
particularly Shia and Sunni. This may be based both on century
long rift that has gone between Arab and Ajam and protecting
their political interests among their fellow shia and sunni
population in Pakistan.

1.7
Foreign
influence /
interventions

Although Pakistan is an independent state, her national policies
have always been under the influence of foreign interventions.
International communities adversely exploit this weakness. The
emergence of sectarian conflict is an immediate outcome of this
international exploitation among nation states cannot be
bothered. Most of the militant groups are funded, trained and
brainwashed by the foreign countries in order to protect their
vested interests across continents. Semi literate clergies with
support of some unknown state agencies get utilized by foreign
countries in this context without noticing who plays the game.

1.8
Conversion from
sunni intoshia.

Due to poverty and heavy investments of Iranian government, a
large majority of people is converting into shia sect, which in turns
creates some sort of negative competition and hatred among sunni
sect towards shia. This phenomenon is noticed by both Islamic
countries i.e. Iran and Saudi Arabia through their supporters in this
part of the region. Conversion of few families in Nasirabad from
sunni into shia and establishment of hundreds of madrasas among
sunni population are evidences of this bitter fact.
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2. Institutional
dimensions

2.1
In-effective
police system

Police is either under the pressure of politicians/influential or
have no modern and sophisticated mechanism, intelligence system
and administrative set up at national and provincial level to
combat the increasing sectarian violence.

2.2
Poor democratic
mechanism

This is eternal truth that engineered elections and Non-
representative Government cannot maintain peace and harmony in
the country. We need people centered political system that may
ensure civic ownership and essence of mutual confidence building
measures over ruling government.

2.3
Poor Governance
structure.

Poor governance structure also caused weak performance of
institutions. Particularly the higher bureaucracy, judiciary and law
enforcement agencies have been badly politicized and are
involved in serving the ruling party/government without paying
considerable heed to their professional role and mandate of
protecting public interests.

2.4
State in-
efficiency.

State is primarily responsible to provide protective shield to every
individual and ensure freedom of religious activities to everyone.
But due to corruption and failure of state’s institutions the very
existence of life and human freedom is at high risk. This weakness
of state agencies combined with loopholes in administrative
arrangements gives enough space for foreign interventions into
country’s affairs. The ever-increasing gap between various sects of
Islam is further widened due to state in-efficiency with regard to
security and protection of masses and their interests.

3 Religious
dimensions

3.1
Misinterpretatio
n of Jihad.

Islam being one of the major religions in today’s world population
is said and believed to be extremist in its very nature, which is
evident in its principles of JIHAD that said to tantalize co-
existence of human in a society. Sectarian tension and conflict is
one of the features of this extremist approach, which is abused by
the people through rigid and extremist clergymen and their
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fellows.

3.2
Stereotype
curriculum

Our national curriculum lacks intellectual potential to instill the
sense of harmony and introduce students withemerging social
issues. Secondly there is no check and monitoring procedures on
the curriculum of our religious institutions (Madrasa) that whether
it is compatible with the challenges of modern age or not. Rather
the outdated philosophy of ideological state is brought forward on
every forum while discussing such alarming issues such as of
sectarian conflicts / tension between masses.

3.3
Mushroom
growth of
Madrasa / school
system

Another contributing factor in this bleak scenario is plantation of
religious school in all parts of the country particularly rural areas
where poverty prevails with its every threatening face. It is vividly
evident throughout the province that people are blackmailing
passengers to contribute for construction of Madrasas while
traveling over national highways in the province. For instanced,
you would face dozens of such people while traveling from Quetta
to Karachi or in your way back from other destinations to Quetta.

3.4
Misleading
preaching of
Madrasas.

Another major reason towards rigidity is the immature educational
system of religious schools functioning in mostrural areas of
country, who promote inferiority complex by diverting individual’s
interest from their live into next immortal live. This feeling also
accelerate extremism in order to expedite early proceeding to
next world i.e. immortal world ( Akhirat) or Paradise as Muslim
believe to be the reality of live.

4. Judicial
system

4.1
Poor
implementation
of Law.

Though we have several laws and procedural systems to maintain
religious harmony in the country, these laws are rarely
implemented which need political will and public motivation to
yield desired results.
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4.2
Outdated legal
framework

We still practicing ambiguous and outdated legal framework of
colonial period that have weakened relations with societal issues.
It is high time to give our thinking a second chance in order to
make our legal framework capable to address such issues and cater
for the need of time and space.

4.3
In-effective legal
system

An effective legal system contributes vital role in making rule of
law in a country, however,unfortunately our society is confused
between two Parallel legal systems (PPC and Islamic laws) and
none of these legal systems are implemented in its true sprit.
Secondly, The existing legal proceedings are complex, lengthy in
procedure and are not reliable to help and support the ones who
are in need of legal protection.

5. Social
dimensions

5.1
Social myths

Myths that derives human practices is another un-deniable
phenomenon among different features of various sects, for
instance, in sunni sect it is believed that there are evidences that
Shias do not follow Islamic laws because they except Ali the fourth
Caliph of Islam and reject other three caliphs by proclaiming that
Ali was supposed to be the first caliph as suggested by the holly
prophet, which was not followed by sunni school of thought. There
is little other childish misconception between the both sects.

5.2
Assumption
based mindset

Assumption based mindset has created considerable gap between
the two sects and there is no logical basis around which both
extremist groups i.e. sipah-e- Muhammad and sipah-e-janghavi are
formed and supported to function for widening the ideological
gaps.

5.3
Majority and
Minority
complex.

The difference among psychic of majority and minority sects has
contributed towards jealousy that have aggravated armed conflict
between them. Other vested interest groups both from within
Muslim countries and Non-Muslim outsiders have exploited this
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factor as an entry point to further weaken Muslim society.

5.4
Rapid Migration
due to new
economic
avenues.

Due to construction of “Pat Feder Canal” in 1965 in Nasirabad the
only plain land in Balochistan, lots of people from other districts of
the province got migrated into Nasirabad, but did not find any
sustained meanof livelihood due to values of agrarian social set
up. The various vested interest groups including religious and
nationalist parties have started to use such migrated communities
for protecting their vested interests including terrorist acts.

6. Economic
dimension

6.1
Mass poverty.

An empty belly can make you do anything including suicide
bombing and target killing. The ever-increasing ratio of poverty
contributed towards exploitation of poor for the protection of the
interest of various groups.

Mass poverty helps you get indulged into anti-social activities
including lawlessness, suicide bombing and issues of sectarian
conflicts in Pakistan. Dissatisfaction as a result of not having
access to sustained income leads to promote ethnic identity,
which isits extreme cases provokes for armed reaction towards
the social norm and peaceful environment.

Another alarming issues is that most of culprit of major sectarian
incidents were later found to be high educated, which poses
question that illiteracy mightnot be one of the reasons for
sectarian conflict.

6.2
Poor social
safety net

The weak social safety net and poor access to basic social services
such as health, education etc also play key role in pushing the
marginalized groups of society to adopt extremists and anti-social
activities as means and sources of livelihood.
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7. Role of
intelligence
agencies

7.1
Politicized role
of agencies

Our intelligence agencies are not performing their assigned role to
protect government interests rather the political pressure of
government and ruling parties set fourth direction for them.
Another bitter fact is that most of the time government use these
notable agencies for diverting public concerns from core national
issues.

8. Media 8.1
Negative role of
media

The major reason pointed out is the burden of operationally
unregulated electronic media that exaggerates information, which
in turns create pressure and contributes to intensify the density of
issue of sectarian conflict / tension between different sects.

8.2
Materialistic life
approach.

Today our society is more materialistic in nature than early past.
This approach has increased people’s needs and promotes
demands with regard to aspects of luxurious lifestyle. And one of
the main factors in this regard is mushroom growth of electronic
media, which is blamed to be promoting foreign culture without
assessing its negative impact.

9. Education/lite
racy

9.1
Illiteracy

The major cause of anti-social activities are the mass illiteracy
which provides opportunity to different extremist groups to
intellectually exploit the people and put them on their evil track.

9.2
Lack of
awareness

The lack of awareness and assertion about rights is another
contributing factor to this issue of tension between Shia and
Sunnis. The bleak era of government of General Zia-ul-Haq was
particularly criticized in this regard as main source towards
diverting attention of masses towards sectarian differences.

9.3
Out-fashioned
education
system

Our education system doesnot promote human values such as
peace, co-existence, social harmony and pluralism; rather the
existing course contents widen the differences between human
and various sects of Islam. As far as on job training to teachers is
concern that is also not focusing such emerging social issues,
which is a big gap in investing on new generation in order to bring
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them close to each other.

9.4
Religious
literature

The old and new religious literature produced byconservative Shia
and Sunni scholars and militant groups is another major factor to
further widen the gap between the two sects. Among these
literatures few statements that have the degree of decree (FITWA)
have worked as oil to lit the fire such as the verdict of DEWBAN DI
school of thought who considers shia to be kafir.(refernce of
dewbandi school)
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SurveyFindings

About Questionnaire

The questionnaire (see Annex 4) comprises of five sections. As already stated, it is
derived from findings from the focus group discussions. Section 1 seeks personal
information from the respondent. Section 2 and 3 consist of close ended questions and
respondent is requiredtoselect between given choices against a variety of
statements. Given choices are16strongly agree, agree, disagree, and strongly
disagree. Section 3 and 4 are open ended questions that seek respondent choice of
actions to solve sectarian conflict and his/her general opinion on the issue
respectively.

Findings

Section 1

This section seeks personal information from the respondent.

Sex of the Respondents

FrequencyPercentValid PercentCumulative Percent
ValidMale 202 68.0 68.0 68.0

Female 95 32.0 32.0 100.0
Total 297 100.0 100.0

Though questionnaires in equal proportion were distributed among male and female,
lesser response was received from female. Nevertheless, 32% participation of female
is healthy for gender equality purpose.

Religion of the Respondents

FrequencyPercentValid PercentCumulative Percent
ValidMuslim 279 93.9 93.9 93.9

Non
Muslim 18 6.1 6.1 100.0

Total 297 100.0 100.0

16 ‘Strongly agree’ refers unconditional agreement while ‘agree’ refers conditional agreement. Same is
for ‘strongly disagree’ and ‘disagree’
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Sect of the Respondents

FrequencyPercentValid PercentCumulative Percent
ValidSunni 211 71.0 82.4 82.4

Shia 45 15.2 17.6 100.0
Total 256 86.2 100.0

MissingSyste
m 41 13.8

Total 297 100.0

About 18%of respondents belong toShiasect that adequately represents Shia
population in the city.

Occupation of the Respondents

FrequencyPercentValid PercentCumulative Percent
ValidGovernment

Employee 64 21.5 22.9 22.9

Private
Employee 58 19.5 20.7 43.6

Business 27 9.1 9.6 53.2
Housework 84 28.3 30.0 83.2
Student 21 7.1 7.5 90.7
Others 26 8.8 9.3 100.0
Total 280 94.3 100.0

MissingSystem 17 5.7
Total 297 100.0

It was found during the focus group discussions that people are reluctant to record
their specific identity; therefore, occupation of the respondent is not specified in
professions rather a general category ischosen. Even, respondents from police, law,
and other sensitive organizations were unwilling to fill the questionnaire in the first
instance though later onfew obliged after multiple reassurances and rigorous
persuasiveness.
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Section 2

Statement 1 and 2 measure respondent’s perception on severity of the problem.

Sectarian violence is one of the most serious issues that our society is facing.

FrequencyPercentValid PercentCumulative Percent
Valid Strongly

Agree 233 78.5 78.7 78.7

Agree 48 16.2 16.2 94.9
Disagree 10 3.4 3.4 98.3
Strongly
Disagree 5 1.7 1.7 100.0

Total 296 99.7 100.0
MissingSystem 1 .3
Total 297 100.0

Recording general perception of people about the issue was important to set the
stage for getting response on questionnaire. Almost 95% of the respondentsagreed
with the statement and thus validated similar assertion of focal group discussions.
Acknowledgement of the problemis the first steps towards its resolution and this high
awareness level should be used judiciously.

Level of animosity between two sects is so high that any person can be killed.

FrequencyPercentValid PercentCumulative Percent
Valid Strongly

Agree 103 34.7 35.4 35.4

Agree 55 18.5 18.9 54.3
Disagree 60 20.2 20.6 74.9
Strongly
Disagree 73 24.6 25.1 100.0

Total 291 98.0 100.0
MissingSystem 6 2.0
Total 297 100.0

Over 50% of the respondents agreethat security environment has aggravated to such
an extent that any person can become a victim of sectarian violence.Recent
horrifying acts of sectarian killings have indeed frightened many people.

People are anxious to seeoffthis problemandto experience tranquility of life once
more. They are also ready to take actions. High appreciation of the project and
representation in FGD is an indicator of people’s desperation to do something
constructively in this direction.
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Statement 3 to 6 measure trust of respondent on different tiers of the government

                              Federal Government is competent to resolve the issue

FrequencyPercentValid PercentCumulative Percent
Valid Strongly

Agree 108 36.4 37.4 37.4

Agree 83 27.9 28.7 66.1
Disagree 71 23.9 24.6 90.7
Strongly
Disagree 27 9.1 9.3 100.0

Total 289 97.3 100.0
MissingSystem 8 2.7
Total 297 100.0

It is heartening to note that 66% of respondents have trust on the capacity of the
federal government to solve the issue. Government has resources and infrastructure
to curb sectarian violence, only question is its resolve to do it that can be gauged
through efficiency and effectiveness of state machinery entrusted for the job.

Provincial Government is competent to resolve the issue

FrequencyPercentValid PercentCumulative Percent
Valid Strongly

Agree 86 29.0 29.0 29.0

Agree 110 37.0 37.0 66.0
Disagree 70 23.6 23.6 89.6
Strongly
Disagree 31 10.4 10.4 100.0

Total 297 100.0 100.0

It is heartening to note that 66% of respondents have trust on the capacity of the
provincial government to solve the issue.
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Local Government is competent to resolve the issue

FrequencyPercentValid PercentCumulative Percent
Valid Strongly

Agree 72 24.2 24.2 24.2

Agree 103 34.7 34.7 58.9
Disagree 80 26.9 26.9 85.9
Strongly
Disagree 42 14.1 14.1 100.0

Total 297 100.0 100.0

It is heartening to note that 59% of respondents have trust on the capacity of the local
government to solve the issue.

Unexpectedly, respondents showed relatively less trust on the local government as
compared to federal and provincial governments. It may be due tonational and global
context of the issue that people think have predominant influence in sectarian
conflicts, which does not come underpurview of the local government.

Statement 4 to 8 measure trust of respondent on political parties and civil society
organizations.

Political parties are serious in resolving the issue

FrequencyPercent
Valid

PercentCumulative Percent
Valid Strongly

Agree 25 8.4 8.5 8.5

Agree 57 19.2 19.5 28.0
Disagree 115 38.7 39.2 67.2
Strongly
Disagree 96 32.3 32.8 100.0

Total 293 98.7 100.0
MissingSystem 4 1.3
Total 297 100.0

Only 28% respondents agreed to the statement in which 8.5% strongly agreed. This is
an important finding of the study and warrants serious thinking on part of the political
parties who have a big responsibility in resolving this issue.This less trust of the
respondents on political parties may be attributed to negligiblepoliticaldebate on
the issueorsignals of theirdetermination to settle the conflict.
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Religious parties are serious in resolving the issue

FrequencyPercent
Valid

PercentCumulative Percent
Valid Strongly

Agree 36 12.1 12.2 12.2

Agree 74 24.9 25.1 37.3
Disagree 110 37.0 37.3 74.6
Strongly
Disagree 75 25.3 25.4 100.0

Total 295 99.3 100.0
MissingSystem 2 .7
Total 297 100.0

People have strong reservations on seriousness of religious parties to resolve the issue
as 68% has shown dissent to the statement.In comparison to political parties,
respondents haverecorded more truston religious parties. One plausible explanation
may be past efforts of religious organizations to unite differentsects on a single
platform. For example, IMAM was a provincial alliance lead by Maulana Mohammad
Khan Sherani that was a popularinitiative, different sectssittingtogether on platform
of MMA.

Civil society is playing effective role in resolving this issue.

FrequencyPercentValid PercentCumulative Percent
Valid Strongly

Agree 80 26.9 27.3 27.3

Agree 120 40.4 41.0 68.3
Disagree 65 21.9 22.2 90.4
Strongly
Disagree 28 9.4 9.6 100.0

Total 293 98.7 100.0
MissingSystem 4 1.3
Total 297 100.0

A good majority of respondents (68%) have belief on civil society organisms that
validates growing trust of masses in these institutions.Lack of trust ongovernment
apparatus,religious and political parties have shifted hopes of people on civil society
organizations. People are witnessing better performancefromthese entities in
service delivery and are, therefore, expecting their effective role in settling the
issue.
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Constitution of Pakistan adequately addresses measures to prevent sectarian
conflicts.

FrequencyPercentValid PercentCumulative Percent
Valid Strongly

Agree 101 34.0 34.6 34.6

Agree 115 38.7 39.4 74.0
Disagree 52 17.5 17.8 91.8
Strongly
Disagree 24 8.1 8.2 100.0

Total 292 98.3 100.0
MissingSystem 5 1.7
Total 297 100.0

Three fourth of the respondents see adequacy of constitutional guarantees to shun
this issue, that promises protection of life, honor and property of its citizens.

Section 3

In this section, 14 causes of sectarian violence are enumeratedand respondent is
asked to rate eachcause on the scale as given in section 2

Poverty

FrequencyPercentValid PercentCumulative Percent
Valid Strongly

Agree 180 60.6 61.9 61.9

Agree 56 18.9 19.2 81.1
Disagree 36 12.1 12.4 93.5
Strongly
Disagree 19 6.4 6.5 100.0

Total 291 98.0 100.0
MissingSystem 6 2.0
Total 297 100.0

Over 80% of the participants agreed on substantial role of povertyin sectarian
violencethat is substantiated with the fact that majority of extremists apprehended
so far belong to poor or lower middle class of the society. Gap between rich and poor
is widening.Over one third of our populations live below poverty line. Sectarian
organizations provide financial support to extremists for delinquent acts. No wonder,
many people play in hands of extremist organizations for the sake of money they get
to feed their families.
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Illiteracy

FrequencyPercentValid PercentCumulative Percent
Valid Strongly

Agree 197 66.3 67.7 67.7

Agree 61 20.5 21.0 88.7
Disagree 26 8.8 8.9 97.6
Strongly
Disagree 7 2.4 2.4 100.0

Total 291 98.0 100.0
MissingSystem 6 2.0
Total 297 100.0

Almost 90% of the respondents heldilliteracy as a leading cause of sectarian violence.

Because an illiterate person can’t read, he develops his understanding of the religion
through others. Extremist organizations carefully select potential worker, slowly and
gradually brainwash him through teachings from books (which the person himself
can’t read) written by their own so-called scholars and attract him17.

Unemployment

FrequencyPercentValid PercentCumulative Percent
Valid Strongly

Agree 176 59.3 61.1 61.1

Agree 70 23.6 24.3 85.4
Disagree 26 8.8 9.0 94.4
Strongly
Disagree 16 5.4 5.6 100.0

Total 288 97.0 100.0
MissingSystem 9 3.0
Total 297 100.0

Unemployment is seen yet another major cause of sectarian violence as over 85%
respondents agrees to the statement.

Unemployment, illiteracy and poverty are interrelated and can be managed
simultaneously through sustainable economic development,fair distribution of
income, and improving social services like health, water, education etc.

17 Information provided by a person affiliated with an extremist organization.
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Poor understanding of other sect’s believes

FrequencyPercentValid PercentCumulative Percent
Valid Strongly

Agree 195 65.7 67.2 67.2

Agree 75 25.3 25.9 93.1
Disagree 13 4.4 4.5 97.6
Strongly
Disagree 7 2.4 2.4 100.0

Total 290 97.6 100.0
MissingSystem 7 2.4
Total 297 100.0

People belonging to one sect know very little about the other sect. There is hardly
any conscious effort to develop such an understanding. The only source of knowledge
is molvees and khateebs or publications of extremist organizations that are biased and
don’t portray real picture of opposite sect.

Negative coverage by print and electronic media

FrequencyPercentValid PercentCumulative Percent
Valid Strongly

Agree 116 39.1 40.3 40.3

Agree 95 32.0 33.0 73.3
Disagree 57 19.2 19.8 93.1
Strongly
Disagree 20 6.7 6.9 100.0

Total 288 97.0 100.0
MissingSystem 9 3.0
Total 297 100.0

Over 73% of the respondents don’t see media fulfilling the responsibility that it
withstands. Media coverage resonate with happening of sectarian violence incidences,
otherwise this topic gets scant coverage.Journalists hardly investigate sectarian cases
independently and onlyreports the information provided by the government agencies.
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Negative role of intelligence agencies

FrequencyPercentValid PercentCumulative Percent
Valid Strongly

Agree 183 61.6 62.9 62.9

Agree 70 23.6 24.1 86.9
Disagree 28 9.4 9.6 96.6
Strongly
Disagree 10 3.4 3.4 100.0

Total 291 98.0 100.0
MissingSystem 6 2.0
Total 297 100.0

Over 85% of the respondentsare suspicious on role of the intelligence agencies in this
issue and many believe that if these agencies become proactive, rate of violent
incidences can diminish significantly.

Propaganda of western countries

FrequencyPercentValid PercentCumulative Percent
Valid Strongly

Agree 186 62.6 64.6 64.6

Agree 62 20.9 21.5 86.1
Disagree 29 9.8 10.1 96.2
Strongly
Disagree 11 3.7 3.8 100.0

Total 288 97.0 100.0
MissingSystem 9 3.0
Total 297 100.0

Over 85% of the respondents see direct interference of western countries in
intensifying this conflict.
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Hidden agenda of political and religious parties
`

FrequencyPercentValid PercentCumulative Percent
Valid Strongly

Agree 143 48.1 49.3 49.3

Agree 105 35.4 36.2 85.5
Disagree 32 10.8 11.0 96.6
Strongly
Disagree 10 3.4 3.4 100.0

Total 290 97.6 100.0
MissingSystem 7 2.4
Total 297 100.0

Over 85% of the respondents see veiled interest of political and religious parties in
keeping the issue alive. Many people believe thatcontinuation oftheissue islike
lifeblood for many religious organizations and if itgets resolved,these entities would
disappear.

Negative role of religious institutions

FrequencyPercentValid PercentCumulative Percent
Valid Strongly

Agree 114 38.4 39.6 39.6

Agree 96 32.3 33.3 72.9
Disagree 50 16.8 17.4 90.3
Strongly
Disagree 28 9.4 9.7 100.0

Total 288 97.0 100.0
MissingSystem 9 3.0
Total 297 100.0

Almost 73% of the respondents are skeptic of role of religious institutions like
madrassah and houzza. Few of these institutions are nursery of extremist’s
organization to groom extremists. Outdated curriculum andconventional mindset are
impeding madrassa reform initiatives that the present government is taking. Unless,
all institutions imparting religious education are mainstreamed into modernization
drive, situation would remain bleak. Exceptions will continue dragging us back.
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Publications from extremist organizations

FrequencyPercentValid PercentCumulative Percent
Valid Strongly

Agree 147 49.5 51.0 51.0

Agree 114 38.4 39.6 90.6
Disagree 24 8.1 8.3 99.0
Strongly
Disagree 3 1.0 1.0 100.0

Total 288 97.0 100.0
MissingSystem 9 3.0
Total 297 100.0

Over 90% of the respondents perceive publications from extremist organizations
creating antagonism against other sects.

Any literature ridiculing core believes of one sect arises resentment and as such
warrants closer scrutiny for possible banby the government. Hatred spreading
literature can be countered by developing and disseminating literature that promotes
peace and brotherhood.

Weaknesses of judicial system

FrequencyPercentValid PercentCumulative Percent
Valid Strongly

Agree 169 56.9 58.3 58.3

Agree 79 26.6 27.2 85.5
Disagree 27 9.1 9.3 94.8
Strongly
Disagree 15 5.1 5.2 100.0

Total 290 97.6 100.0
MissingSystem 7 2.4
Total 297 100.0

Less than 15% of the respondents showed trust on existing judicial system to discharge
criminal cases involving sectarian violence effectively.Judicial proceedings depend
heavily upon investigation reports from police and other law enforcement agencies
which are not trained to investigate cases conclusively. Moreover, murder offew
judges hearing sectarian criminals in the past have negative affected their morale
that is also reflected through refusals of few judges to hear cases against notorious
criminals.
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Incompetent police

FrequencyPercentValid PercentCumulative Percent
Valid Strongly

Agree 189 63.6 64.5 64.5

Agree 60 20.2 20.5 85.0
Disagree 31 10.4 10.6 95.6
Strongly
Disagree 13 4.4 4.4 100.0

Total 293 98.7 100.0
MissingSystem 4 1.3
Total 297 100.0

85% of the respondentsbelieve that police is ill prepared to meet the challenge posed
by extremists and in providing security to the people. Police not only watches
activities of suspectpersons but also apprehend criminals and investigate their
wrongdoings. Thereare seriousweaknesses in all three fronts;feebleintelligence, ill
equipped materially, and not well trained in scientific methods of investigation. Bad
performance of has bearing upon efficiency of judiciary.

                                      Hatred speeches from religiousscholars

FrequencyPercentValid PercentCumulative Percent
Valid Strongly

Agree 158 53.2 54.3 54.3

Agree 103 34.7 35.4 89.7
Disagree 25 8.4 8.6 98.3
Strongly
Disagree 5 1.7 1.7 100.0

Total 291 98.0 100.0
MissingSystem 6 2.0
Total 297 100.0

Almost 90% of the respondents agree that speeches of religious scholars who spread
hatred and term other sect ‘kafir’ and liable to be killed is escalating this rift.
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Spread and availability of weapons

FrequencyPercentValid PercentCumulative Percent
Valid Strongly

Agree 207 69.7 70.9 70.9

Agree 48 16.2 16.4 87.3
Disagree 24 8.1 8.2 95.5
Strongly
Disagree 13 4.4 4.5 100.0

Total 292 98.3 100.0
MissingSystem 5 1.7
Total 297 100.0

Over 87.3% of respondents agree that access to sophisticated and lethal weapons
coupled with leniency of state control mechanismhas made this conflict catastrophic
and their use has increased death tolls many times.

The following table gives ranking to all factors listed above with respect to
cumulative total of ‘strongly agree’ and ‘agree’ responses.

Rank Factor Cumulative Total
1 Poor understanding of other's sect believes93.10
2 Publications from extremist organizations90.63
3 Hatred speeches from religious scholars 89.70
4 Illiteracy 88.70
5 Weapons 87.30
6 Negative role of intelligence agencies87.00
7 Propaganda on western countries86.10
8 Hidden agenda of political and religious parties85.50
9 Weaknesses in Judiciary systems85.50
10 Unemployment 85.40
11 Incompetent police 85.00
12 Poverty 81.10
13 Negative role of print and electronic media73.70
14 Negative role of religious institutions72.90
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Factors Contributing in Sectarian Violence
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Section 4

In this section, respondent is asked to write five actions that he/she would take if
given the assignment, with all necessary resources, to solve this issue. On the basis of
action suggested by the respondent, a list of actions is produced and frequency of
responses measured. Then this list is sorted, in descending order, according to the
frequency. Following table is the product.

Ranking Actions Frequency
1 Building social harmony 191
2 Police reforms 179
3 Awareness building (of all sects)167
4 Education– reforms 112
5 Judiciary 102
6 Poverty– eradication 91
7 Employment- provision of 77
8 Religious Institute 77
9 Religious leaders 70
10 Literary- promotion of 67
11 Political parties and forces- Persuasion 67
12 Ban on weapons 60
13 Media (better use of) 59
14 Religious Freedom 56
15 Religious parties and forces- Persuasion 40
16 Islamic system of governance- imposition of 39
17 Ban on religious extremist organizations37
18 Awareness of international affairs and protective

suggestions 30
19 Local government system- strengthening of 21
20 Terrorism Control 18
21 Gender 15
22 Civil society– capacitating 12
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Section 5

In this section, respondent was asked to openly express his/her opinion on the issue
that is summarized below in bullets form:-

1.Islam is spread on the globe through noble actions of its followers and not on
sword. It advocates tolerance and strictly prohibits use of force in spreading its
message.

2.Islam promotes peace and love to humanity. We being Muslims must strictly
following teachings of the religion.People involved in sectarian violence are
not serving the religion rather they are portraying a negative image of it.

3.Islam held human life sacred and equates killing of one innocent human being
(not only Muslims) to killing of whole humanity.

4.There is complete freedom of religion in Islamic society and weare instructed
to follow Islamic teaching asoutlined in Holy Quran and Haddith.

5.Islam does not discriminate on the basis of color, race, or creed and it
promotes universal brotherhood. Only those are better who are more pious.
Sectarian divisions are dividing us apart instead of uniting that is against the
teaching of Islam.

6.Sectarian violence is more a political than a religious issue and ultimate
solutions will come by political means and not through violence.

7.Pakistan needs a true democratic government that would have capacity and
mandate to solve the issue amicably. Democratic governments tend to be more
open, flexible, and liberal than undemocratic governments.
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8.Core causes of sectarian conflict are not homebasedbut being imported from
other countries. We should shut our eyes on happeningelsewhere and gel
together to face the challenges and countering conspiracies netted against us.

9.Government makes big claims to apprehend extremists involved in sectarian
killing but has yet to capture many. Assassins of many cases are still free to
inflict further damage.

10.No matter how critical this issue has become, there is hardly any serious effort
to resolve the issue. Government assumes heavy responsibility toget issue
settle as it has all necessary resources to do the same.

11.If killing of people is solution of the problem, then high death rates in sectarian
killings in recent years shouldhelp settle the issue but that has not. Contrary
to it, it hasinflatedthe conflict which is in favor of nobody. We must denounce
extremism and, at least, live together as do normal human beings.

12.We had been living peacefully for centuries when we were neither better
financially nor literarily. Why there is a sudden uprising? There are hidden
interests involved. Our enemies don’t want to see us progressing.

Images of most optimistic and pessimistic responses are pasted on next pages.
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Most Optimistic Response
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Most Pessimistic Response
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Conclusion

Sectarian violence and divisions are plaguing our nation.It is one of the most serious
issues that we are facing today.Thousands ofinnocentpeople have lost their lives
and many other got injuredin sectarian incidences over last decade.Situation inthe
recent times has aggravated to such an extent that a person leaving home in search of
living is unsure of his safe return back home.

This research finds a number of factors contributing to sectarian violence; few are
external over which we have littleor nocontrol but many are internal that we can
manage to our liking. External factors include sectarian incidences taking place in
other countries.Internal factors are primarily deviation from responsibilities that
society has entrusted on individual and institutions.

Ironically, there is plenty of talk onthe issue in private meetings and lip service is in
abundance but real actions are not in sight and if there are few,those are neither
consistent nor holistic.Shia- Sunni unity talks starts whenan unwanted incident
happensbut gradually it fades away without bringing desired unity. As the effortsare
short lived so do the results. This short-term approach wouldn’t work to resolve this
issue permanently.Due to complex nature of the problems and its longevity,resolute
andpersistent efforts from many fronts arerequired.Each segment of the society has
responsibilities to contribute in resolution of the issue.

Government must ensure that state mechanisms are efficient and effective. Police,
law enforcement agencies and judicial systemsneedrevamping. Inthefirst instance,
terrorists get away from clutches of the law, and if few arewedged, judicial
procedures take too long to punish them.These terrorist can only pull off from their
nefarious activities if they seetheir fellow colleagues behind bars orindeathcells.

Government should rationalize its intelligence organizations and made them
accountable. Many people fear that these organizations are directly involved in
sectarian violence and their activities must be checked. It is a general observation
that as the number of intelligence agencieshas increased, so do rate of crimes.

Government should make micro and macro economic policies that help reduce
poverty and unemployment. Benefit from improved economy should trickle down to
poorest of the poor and not merely change hands among those who are already well
off. Despite high growth rate in recent years,inflationhas gone out of handsand
exorbitantcost of everyday commodities has made living out of reach from many.

Government should cancelall weapons licenses issued so far and impose ban of
display of weapons. Aharsh punishment should bedetermined against thosefound
breaking the laws and, most importantly, thisban should be implemented in true
spirit.
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Constitution of Pakistan promises protection oflife, honor andpersonal property to
its citizens. Government must ensure provision of all rights to the people as entrusted
in the constitution.

Government alone can mitigate external influences on the issue; a strong political will
isall that is required. That wouldautomaticallybring all mandatory changes in
government’s approach and state apparatus.

People of different sects are killing each other. They are brainwashed against the
other sects. A suicide bomberthoughknows that he isalso loosing his life,stillheis
committed for the action.Charm of heaven is in his sight.These are miraclesof
teaching. Using the same technique and promise, we can teach masses how and why
to scarify our lifetoprotect lives of other human beings.Print and electronic media
must take responsibility tospread this message. They mustreport what is true and
not necessary what they are told by other organizations.

Our education system is outdated and needs revisions. Itshould teach basic human
rights, respect of other religions, and love to humanity to students. Still majority of
people are illiterate and mass scale initiatives should be taken to catch up ever
increasing lot of illiterates.

Political parties should be proactive. They should include ending this rift in their
manifesto and take actions accordingly. They should not formpoliticalalliance with
the organizations charged with sectarian violence and hatred.

Religious political parties should denounce sectarian violence and cut off allied
militant wings. They have the responsibility to propagate religious harmony.After all,
among different sects there aremore commonalities thanthe differences.Because
most of the sectarian organizations are religious based, their negation from
mainstream religious political parties would be a blow to their operations. If at one
end all literature that ridicule core believes of other sects should be strictly banned,
then on the other end, people should be educated to not pay heed to that material.

In religious congregations religious scholars and ‘khateebs’ should promotetolerance,
love to humanity, and right of minorities as promised in a true Muslim society to
people.

With increasing trust of masses on civil society institutions, responsibility of these
entities has increased. Hitherto, civil society organizationsare not much active on
this issue and needs to gear up their efforts. Civil society has better outreach and
roots in masses. They can best contribute in awareness building and educating
masses.

There are recognized universal human rights and ‘right to live’ is at the heart of this
declaration. All other rights protect this fundamental right. Government and civil
society must work together for provision of rights.
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Islam is a completecode of life because there is inhibit flexibility in it to adapt itself
with new challenges that emerge from time to time. Religion itself prescribesijtehad
as a tool to tackle emerging issues that ummah faces. Dialogues and discussions
among our self isa way forward to take advantage from this provision.Imposing one’s
opinionand believeson others through brutal forces is an unacceptable act. Islam
explicitly rejects spreading of religion through force and held a human life sacred to
above any other thing.

If we have to move forwards as a nation, we should putsectariangenie back into the
bottle or else. There is no doubt that past incidences have complicated the issue but
yet we must stand forthwith to meet the challenge. Forward looking nations donot
carrytransgressionaccounts into the future.




